












^o\

DIGEST

DOCTRINAL STANDARDS

THE METHODIST CHURCH.

REV. PRINCIPAL SHAW, D.D., LL.D.

Weslevan Theological College, Montreal.

^
>

WILLIAM BRIGGS, WESLEY BUILDINGS.

TORONTO

:

C. W. COAXES, Montreal, Que. S. F. HUESTIS, Halifax, N.S.

1895.



Entered, according to the Act of the Parliament of Canada, in the year one

thousand eight hundred and ninety-five, by William Briggs, Toronto, in the

Office of the Minister of Agriculture, Ottawa.



PREFACE.

This work is prepared with the hope that it may be

of service to Methodism in Canada and elsewhere in

presenting in concise form the substance of Standards

recognized with more or less legal authorization in all

branches of Methodism.

It has been prepared chiefly for students and pro-

bationers for the ministry, with the prayer that the

doctrines herein collated may, as in the past, be

attested by the Holy Spirit in the conversion of

sinners and entire sanctification of believers.

William I. Shaw.
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INTRODUCTION.

Some sort of creed is essential to every religious or

ecclesiastical organization. A Deistic Club announces

its doctrinal tests in the single proposition, I believe

in God ; a Humanitarian Club, in the declaration, I

believe in Man. An independent congregation, un-

trammelled by any external authority, lays down its

platform, possibh", in three or four brief articles,

acceptance of which in form or substance is implied

in membership. Harmony with principles held in

connnon is essential to all organization. There is,

therefore, no need of apologizing for creeds. They

are a simple and palpable necessity.

No creed contains the whole truth. It is given to

different branches of the Catholic Church to bear

testimony to different truths as it is to develop dif-

ferent types of Christian life. It is not claimed by

any Protestant Church that in creed it is inerrant.

At best its creed is presumably an honest attempt to

condense into symbolic form such truths as it feels
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called upon to emphasize. Naturally the aim is to

condense the most truth into smallest compass. On

the whole, however, the briefest creeds have occa-

sioned the most dissension. It has often been the

case that the briefer the form the more uncertain has

been its meaning. This is owing to the faltering

weakness and inadequacy of language. The whole

period of creed formation, from the Augsburgh Con-

fession, 1530, to the Westminster Confession, 1647,

inclusive—an age most pi'olific in creeds—is a run-

ning commentary on these statements.

It is sometimes said in pleasantry that the Method-

ists have the longest creed in Christendom, in the Ser-

mons, Notes and Articles hereafter analyzed. There

are certainly some advantages in such a mode of de-

claring our faith. First, it is more easily understood,

because of explicit statement ; and second, it is more

free from shibboleths, and is not so likely to create a

blind, narrow prejudice for a human form of words.

The meaning is explained rather than condensed.

The Standards under consideration, it is to be remem-

bered, are of authority only for the ministry. A
member's relation to the (Jhurch is determined only

by spiritual life and by character. As to creed, he

may be a Calvinist or a Baptist or a Pre-Millennial

Adventist without imperilling his membership. But
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for agreement of faith on the part of the ministry

these Standards are authorized.

It sliould he observed that in no Protestant Church

are creeds exalted above the Holy Scriptures, or even

made co-ordinate with the Scriptures. The Word

OF God is supreme. There is much force in the

position of Rev. Dr. Briggs, in his defence before the

Presbytery of New York, that if his views can be

shown to be scriptural, even though conflicting with

the Westminster Confession, they must be accepted

by the Presbyterian Church, inasmuch as in that case,

though opposing one part of the Confession, still

" they must be received, because the Scriptures are

the Word of God." (Conf. C. 1, iv.) So we say that if

a doctrine be scriptural, it must be Methodist, for

according to our Standards the Bible is the sole rule

of faith and practice. At the same time it is a moral

certainty that, whatever procedure an ecclesiastical

court would follow, any civil court having to deal

with a case of what is called heresy, would decline to

go into the exegetical, critical, and theological merits

of the views concerned, but would declare that our

own chosen Standards must be taken as our author-

ized interpretation of the doctrines of Holy Scripture.

Hence the importance and convenience of a thorough

analytic study of these Standards.
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The point must be emphasized again that the Scrip-

tures are of supreme autliority in faith, and that no

disparagement is offered to this supremac}'^ by the

following analysis. The object is not to string to-

gether Scripture texts which can easily be had in

catechisms and compends, but to ascertain the atti-

tude of our human standards as to Christian doctrine.

The method pursued is to condense the teaching of

the Standards on each doctrinal point, to cite authori-

ties therefor, and add any historical and explanatory

matter that may be relevant. Some doctrinal issues

may be passed over in silence in this analysis. If so,

it is because they are left as open cjuestions in our

Standards. Our object is not to develop a system of

Dogmatics, but to aid in the study of these Standards,

confident that a revival of interest in them must be

beneficial to the Church, and must lead to the acknow-

ledgment of how comprehensive these Standards are

as a doctrinal system.



DIGEST

DOCTRIiNAL STANDARDS

THE METHODIST CHURCH

''The Doctrines of the Method-

ist Church are declared to be those

contained in the twenty-five Arti-

cles of Religion, and those taught

by the Rev. John Wesley, M.A.,

in his Notes on the New Testa-

ment, and in the first fifty-two

Sermons of the first series of his

discourses, published during his

lifetime."

—Discipline of The Methodist Church, Par. i.
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CHAPTER I.

histoey of meth0di8t
sta:^daeds.

1.—THE ARTICLES OF RELIGION.

The close relations between the Anglican Reformers

of the sixteenth century and the Calvinists of the

Continent are matters of historic certainty and

gratifying familiarity. The names and works of

Peter Martyr, Ochino, Bucer, Calvin and Bullinger

were most potent in England in favour of evangelical

religion. Calvin's Institutes and Catechism were text-

books at Oxford and Cambridge. 13 Eliz., C. XII.,

provided for the appointment of Presbyterian minis-

ters to Anglican parishes without reordination, and

no calamity followed the many appointments made

under this statute. John Knox was a chaplain of

Edward VI., and was offered the bishopric of Roches-

ter, which, however, he declined. Bishop Jewel in

1562 wrote to Peter Martyr concerning the Thirty-

nine Articles, " We have pared everything to the veiy

quick, and do not differ from you by a nail's breadth."

This was in the final revision of the Articles, and just
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before their ratification by Queen Elizabeth in 1563.

The chief elements in these Articles, as to the

Eucharist and Soteriology, are Calvinistic. At the

same time all traces of Latin theology were not elimi-

nated. The Articles were really abridged from the

forty-two published in the reign of Edward VI., 1553,
" by royal authority." The Thirty-nine Articles have

deservedly commanded the highest praise from Prot-

estant Christendom. But we do not hesitate to say

that the abridgement by John Wesley in 1784 to the

twenty-five Methodist Articles has greatly improved

them by eliminating both types of error—Calvinistic

Predestination and Antinomianism on the one hand,

and Sacramentarianism on the other—and has formu-

lated for Methodism a body of traditional dogma
which is most helpful to Christian faith. Fourteen

Anglican Articles are omitted, seven are modified, and
eighteen are adopted unchanged.

The occasion of preparing this symbol was as fol-

lows : Wesley, in 1784, anxious for the welfare of

the American Societies, ordained Coke as Superin-

tendent, and committed to him for the churches in

America the Anglican Liturgy revised and the twenty-

five Articles just mentioned. These were accepted by
the M. E. Church at its organization at the " Christ-

mas Conference," 1784. The use of the Liturgy was
very soon discontinued, being suspected to savour of

British Toryism, which was in the young republic

very odious. It is to be observed that this disuse

was effected without legislation. According to Stevens
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("Histoiy M. E. Church," Vol. II., p. 197), "This

organic provision has never been formally repealed,"

that is, the provision of Articles and Liturgy. " Public

opinion alone has rendered the revised Liturgy obso-

lete in the United States." As to the Articles, they

hold their place in the Discipline of the M. E. Church

to this day, and from this source they have been

transferred to Canadian Methodism.

It is of importance to notice that in the Model Deed,

by which in Canada the tenure of Methodist Church

property is determined, no mention is made of the

Articles. This is to be accounted for, as we shall see,

by the fact that this Model Deed is, in this particular,

drafted after the form of the British Wesleyan Model

Deed, which mentions only the Sermons and Notes,

and not the Articles. However, the Disciplines both

of the former W. M. and M. E. Churches in Canada

required conformity to the Articles, as shown, first,

by the ordination vows ; and second, by a process

provided for dealing with ministers teaching doctrines

" contrary to the Articles." It is admitted that in the

former Methodist Church of Canada, change in doc-

trinal Standards was prohibited by a " restrictive

rule." However, since, as we have seen, the Articles

were practically an existing Standard, they were

admitted, by action of the General Conference of

1878, to the formal recognition they now have.

Whether this action was constitutional or not is now
of little account, as the four contracting bodies, consti-

tuting in 1884 "The Methodist Church," accepted the
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principle of the three Standards as they found it then

framed, although the Model Deed is still silent on this

subject. The Model Deed does, however, require

trustees to withhold the use of church property from

any minister under suspension or expulsion, whether

for divergence from our doctrinal Standards or for

immorality ; that is, they are to admit to our churches

only such ministers and preachers as are sent under

provision of Discipline, whose teachings must there-

fore be in harmony with the three Standards. This

matter is one of much practical consequence, as in one

instance in which a minister was charged with error

in Trinitarianism, he pleaded that Wesley's sermon

on the Trinity was not in the series specified in the

Model Deed, which contention was true ; and further,

that the Articles from which he acknowledged he

had diverged were not Standards, not being men-

tioned in the Model Deed. This was before the action

of the General Conference in 1878. The latter part

of this plea was pronounced insufficient, for reasons

above stated, and he was convicted. The Articles,

more than the Notes and Sermons, bring Methodism

into harmony with catholic faith.

2.—WESLEY'S NOTES ON THE NEW TESTAMENT.

Owing to illness Wesley was compelled to spend

the first six months of 1754 (cet. 51) in retirement

and comparative silence. Like Luther in Wartburg
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preparing the German Bible, Wesley, now in Bristol,

began his Notes on the Holy Scriptures. In ten

weeks, notwithstanding his disability, he had his

Notes on the Gospels ready for the printer. In 1755

the Notes on the New Testament were published, and

in 1765 the Notes on the Old Testament. The former

is very largely, especially in the Apocalypse, a repro-

duction of Bengel's Gnomon. Wesley acknowledges

in his Preface this indebtedness, also his indebtedness

to Doddridge, Heylin and Guyse.
"

3.—THE FIFTY-TWO SERMONS.

These were published by Wesley in four volumes

in 1771, although many of them were delivered in

the earliest years of his ministry, after his return

from America—one as early as 1738, and another

(XVII.) in 1733, two years before starting for

America. The series was published first in 1746,

with forty-three sermons. This was afterwards

enlarged to fifty-three. The fifty-third being the

funeral sermon for Whitefield, in 1770, is almost

entirely biographical, and is not included in the doc-

trinal series. A survey of their subjects will indicate

their practical and experimental character. They

contain not a single discourse which is speculative or

simply dogmatic. About two-thirds of them are

spiritual and experimental, and the remainder ethical.

Thej^ are characteristic of the man and the work of
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God in which he was so signally honoured, the great

result of which was spiritual renovation producing

moral reformation.

In 1749, when most of these sermons were pub-

lished, the first Model Deed was drafted, and one of

its requirements was :
" Provided always that the

said persons preach no other doctrine than is con-

tained in Mr. Wesley's Notes upon the New Testa-

ment and Four Volumes of Sermons." This law is

in force to this day in the British Wesleyan Church,

from which it has been transferred to Canadian

Methodism and perpetuated through the various

unions which have taken place.

An able argument has been conducted by the Rev.

Richard Green and others in England to prove that

only the first forty-three sermons are authorized as

Standards. In Canada this question is obviated by
the terms of the first paragraph in the Discipline as

above quoted.

Note.—The edition of the Sermons prepared by the Rev. Chancellor
Burwash, S.T.D.. Toronto, containing convenient analyses and intro-

ductory matter to the several sermons, will be found of very great value
to the student.

THE FIFTY-TWO SERMONS.

DATES WHEN KNOWN, AND TOPICS.

I. "Salvation by Faith." Nature of Faith and of

Salvation. 1738.

II. " The Almost Christian." A Christian almost and
altofi;ether. 1741.
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III. " Awake Thou tliat Sleepest." The sleep and the

awaking. 1742.

IV, "Scriptural Christianity." Personal and expan-

sive. 1744.

V. "Justification by Faith.'' Nature and condition.

VI. " The Righteousness of Faith." Legal righteous-

ness and righteousness by faith.

VII. "The Way to the Kingdom." True religion and
the way thereto.

'

VIII. "First Fruits of the Spirit." Marks of a Christian.

IX. "The Spirit of Bondage and Adoptidn." The
natural man, The man under law, and The
man under grace.

X. "The Witness of the Spirit." Nature of, and dis-

tinguished from presumption.

XI. "The Witness of the Spirit." Importance of the

doctrine, and proof. 1767.

XII. "The Witness of our own Spirit." A good con-

science.

XIII. " Sin in Believers." Regeneration does not imply

freedom from all sin.

XIV. " Repentance of Believers." Reasons for. 1767.

XV. "The Great Assize." The general judgment, with

preceding and succeeding circumstances. 1758.

XVI. " The Means of Grace. " Defined and obligatory.

XVII. " The Circumcision of the Heart." State defined.

Holiness. How determined. 1733.

XVIII. " Marks of the New Birth." Faith, hope, love.

XIX. " Privilege of the Regenerate." Doth not commit
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XX.

XXI.

XXII.

XXIII.

XXIV.

XXV.

XXVI.

XXVII.

XXVIII.

XXIX.

XXX.

XXXI.

XXXII.

XXXIII.

XXXIV.

XXXV.

"The Lord our Righteousness." Christ's right-

eousness imputed to us. 1765.

"Sermon on the Mount.'

religion.

"Sermon on the Mount.'

religion.

"Sermon on the Mount.'

religion.

"Sermon on the Mount.'

religion.

"Sermon on the Mount.'

religion.

"Sermon on the Mount.'

almsgiving and prayer

"Sermon on the Mount.'

"Sermon on the Mount.'

em2:)loyment.

"Sermon on the Mount.'

anxiety.

"Sermon on the Mount.'

religion.

"Sermon on the Mount.'

row ways.

"Sermon on the Mount.'

"Sermon on the Mount.'

rock.

Eight marks of true

Eight marks of true

Eight marks of true

Eight marks of true

Eight marks of true

Pure intentions in

Fasting.

Service in worldly

Worldliness and

Hindrances to true

The broad and nar-

False prophets.

The sand and the

"The Law." Original, nature, properties and use.

"The Law established by Faith." How to make
void the law.
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XXXVI. " The Law established by Faith." How to estab-

lish the law.

XXXVII. " The Nature of Enthusiasm." Various forms of

enthusiasm.

XXXVIII. " Caution against Bigotry."

XXXIX. "A Catholic Spirit." Described and guarded.

XL. "Christian Pei'fection." Negative and positive.

1741.

XLI. " Wandering Thoughts." Explained. Which are

sinful stated.

XLII. " Satan's Devices." Stated. How resisted.

XLIII. " Scripture Way of Salvation." Salvation de-

scribed, and faith and the method of salva-

tion by faith.

XLIV. "Original Sin." Historical evidence and the

remedy.

XLV. "The New Birth." Nature and necessity, and

relation to baptism.

XLVI. " The Wilderness State." Nature, causes and cure.

XLVII. "Heaviness through Manifold Temptations." Na-

ture, causes and objects.

XLVIII. "Self-denial." Nature and obligation.

XLIX. "The Cure of Evil Speaking." Three methods.

L. "The Use of Money." Gain, save, and give all

you can.

LI. "The Good Steward." Stewardship, its tenure

and responsibility.

LII. "Reformation of Manners." Objects and method

of work. 1763.
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CHAPTER II.

SOURCES OF RELIGIOUS
KI^OWUEDGE.

1.—NATURE.

Natural religion includes all religious truth

which it is possible to apprehend without a

revelation. This includes a limited knowledge

of God and immortality and a system of future

rewards and punishments. It gives no know-

ledge of any method of deliverance from sin

and its penalty. In the exercise of reason in

natural religion, recognition must be given to

the universal operation of God's unlimited

grace, without which in man's natural blind-

ness and corruption even the knowledge of

natural religion becomes impossible.

Notes —Matt. xi. 27 : As to the revelation by Christ, "none
can know it by natural reason." John i. 9 : Who lighteth

every man, " By what is vulgarly termed, natural conscience."
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" This light, if man did not hinder, ivoidd shine more and more

to the perfect day." Acts xvii. 24, Rom. i. 20, Rom. ii. 14, 15 :

^^ Though this also, strictly speaking, is hy preventing grace."

Rom. iii. 9, 19.

Sermons.—I., i., 1, X., i., 2, XXVII., ii., 11, XLIII., i., 2,

XLIV., II., 3 : This paragraph states the possibility of knowing

God from His works (Rom. i. 20), but as revealed in Christ,

" We cannot know Him by any or our natural faculties."

Note.—Students reading this work should specially note, (1) the sub-

stance of the Digest under each head, and (2) the representative phrases

from the Standards given in italics; also, added historical and explana-

tory matter.

2.—REVELATION.

Revelation discloses the supernatural, par-

ticularly in the special intervention of the

Trinity for human redemption. The te^m is

frequently applied to the entire Scriptures-

which form the Word of God. This is given

to us by inspired men, and constitutes an

infallible rule of faith and practice. It is

supreme and absolute in its authority.

Articles.—V. : The Holy Scriptures contain all things neces-

sary to salvation ; so that whatsoever is not read therein, nor may
be proved thereby, is not to be required of any man that it

should be believed as an article of faith, or be thought requisite

or necessary to salvation.
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Notes.—1 Cor. vii. 25 : "The Apostles wrote nothing which

was not divinely inspired ; but with this difference—so»ieiimes

they had a particular revelation and a special commandment
;

at other times they ivrote from the Divine light which abode with

</j-em, the standing treasure of the Spirit of God." • This note

seems to imply, in the latter instance, the normal exercise of

judgment under Divine illumination. 1 Thess. v. 21, 2 Tim. iii.

16, 2 Peter i. 20, 21.

SermOiNS.—XII., 6.

3._INSPIRATI0N.

Inspiration is the supernatural Divine in-

fluence controlling and directing the sacred

writers in the normal exercise of their natural

powers to record, first, facts of history and of

common experience and moral principles as

ordinarily apprehended hy reason; and second,

the contents of revelation which could be dis-

cerned only by special Divine illumination.

Notes.—Acts xv. 7 :
" How really soever the Apostles were

inspired, we need not suppose their inspiration was always so

instantaneous and express as to supersede any deliberation in their

own minds or any consultation ivith each other." 1 Cor. vii. 25,

2 Tim. iii. 16, 2 Peter i. 21 : The sacred writers were "moved,

literally carried. They were purely passive therein." This note

seems to favour the mechanical theory of inspiration, but taken

in the light of other statements, it cannot consistently be so
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inteipreted. Notwithstanding the positive character of the

latter sentence, may it not be simply an emphasizing of the

literal sense of the original, carried, (pepo/xevoi alluding to the

marked, but not irresistible, energy of the spirit of inspiration.

4.—THE CANON.

The Canon or Eule of Holy Scripture is the

authorized list of documents regarded by the

Church, from satisfactory internal and ex-

ternal evidence, as constituting the Word of

God. It includes the commonly received

thirtj-nine books of the Old Testament and

the twenty-seven books of the New Testament.

Articles.—V. : In the name of the Holy Scripture we do

understand those canonical books of the Old and New Testa-

ment of whose authority was never any doubt in the Church.

The names of the canonical books are : Genesis, Exodus,

Leviticus, Numbers, Deuteronomy, Joshua, Judges, Ruth, The
Pirst Book of Samuel, The Second Book of Samuel, The First

Book of Kings, The Second Book of Kings, The First Book of

•Chronicles, The Second Book of Chronicles, The Book of Ezra,

The Book of Nehemiah, Tlie Book of Esther, The Book of Job,

The Psalms, The Proverbs, Ecclesiastes, or the Preacher, Can-

ticles, or Songs of Solomon, Four Prophets the greater. Twelve

Prophets the less. All the books of the New Testament, as

they are commonly received, we do receive and account canon-

ical. VI. : The Old Testament is not contrary to the New, for
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both in the Old and New Testament everlasting life is offered to

mankind by Christ, who is the only Mediator between God and

man.

It is to he observed that what entitles a sacred

book to a place in the Canon is not, according to

Protestant theology, any ecclesiastical action. The

Council of* Carthage, 397, which determined the

Canon as it is now, had no more Divine authority

than the latest session of any Methodist Conference,

Anglican Synod or Presbyterian Assembly. The

authority was in the book before the Council of

Carthage. The recognition of this authority was

gradual. Article V. following the Anglican Article

VI., complacently speaks of canonical books as those

" of whose authority was never any doubt in the

Church." It is well known by every student of

history that not only before the Council of Carthage,

but even after and to ovir own day, there are several

books in the Bible to which canonicity has been denied.

The Methodist Church, however, formally accepts the

Catholic faith as to the extent of the Canon,

It is to be observed that the Old Testament Apoc-

rypha, consisting of a valuable collection of literature,

mostly historical, and written in Greek during three

centuries before Christ, was declared canonical by the

Council of Carthage, and again by the Council of

Trent, 1545. All Protestant churches and the Jews
deny their canonicity.
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CHAPTER III.

GOD

1. —UNITY.

There is one God.

Articles.— I.: " TJicie is l>iit one living and true God.'

NoTEs.—Mark xii. 29; John viii. 16; John x. 30.

From Hebrew faith there is transmitted to the

Christian dispensation the great truth which is in

conflict with all Polytheism—God is one. It is a

Semitic peculiarity that Jew and Christian and

Mohammedan alike on this subject clearly witness

for this truth. Monotheism is as much a characteristic

of Christian as it is of Hebrew faith.

2.—DIVINE ESSENCE.

The Divine Essence; while indefinable,

necessarily implies personality, intelligence,
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moral qualities, will, self-existence, and a

spiritual nature without body or parts.

Articles.—I. :
" There is but one living and true God, ever-

lasting, without body or jjarts, of infinite power, wisdom and

goodness."

Notes.—John iv. 24: "God is a Spirit, not only remote

from body and all the properties of it, but likewise full of all

spiritual perfections." Rom. ix. 5: "God is a self-existent,

independent Being, who was, is, and is to come."

The Divine nature, like human nature, is mys-

terious and incomprehensible, ^till, it has in modern
history been a prominent theme in controversy. The
personality of God has been, in this century, the chief

point of attack by unbelief. The opposing forms of

error have been Pantheism, Materialism, Positivism

and Agnosticism. Pantheism sublimates all matter

into what is called the Absolute, and declares that all

things constitute God. Its modern development is

chiefly due to Spinoza, a Jew of Holland (oh. 1677).

Materialism recognizes in tlie universe only matter

and force, and refuses to inquire as to the origin of

the one or source and guidance of the other. It has

received a great impetus from the marvellous de-

velopment of physical sciences and ^ the widespread

tendency to underestimate what is not of material

utility. Positivism recognizes only phenomena, and
utterly rejects causality as a myth. Agnosticism is

indifFerentism, and haughtily declares the impossi-
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bility of any satisfactory knowledge of God. It has

been closely identified with atheistic Evolution. At
the same time some of its ablest representatives

have admitted the existence of some unknown power

which works for righteousness. From these four

forms of error there is now a very marked reaction.

They are so utterly unsatisfactory to both our reason

and our spiritual nature, that thoughtful men are

reverently accepting the doctrine of Theism, even

though stumbling at the supernatural in Christianity,

forgetting that when you have uttered the word GoD
you have expressed the possibility of the supernatural,

as well as Divine personality and intelligence.

It is to be observed that the Standards are silent

on the nunc stans argum^entuin, the speculative ques-

tion as to the mode of the Divine existence, whether

b}^ duration, as with finite beings, or in " one eternal

now," except as this silence is afiected by the note on

1 Peter i. 2, which denies that with God there is either

foreknowledge or after-knowledge, and 1 John i. 1,

where eternity is spoken of as " one continued, un-

successive day."

3.—DIVINE ATTRIBUTES.

Without adopting any of the many classifi-

cations made, the following may be accepted

as the Divine attributes or qualities distinct
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from essence by which God manifests him-

self: Spirituality, Infinity, Self-sufficiency,

Immutability, Perfection, Freedom, Omnipo-

tence, Omnipresence, Omniscience, Eternity,

Holiness, Truth, Goodness, Wisdom, Eight-

eousness and Love.

Articles.—I.: "God is of infinite power, wisdom and good-

ness."

Notes.—John iv. 24 : "Power, wisdom, love and holiness."

John vi. 64 : Here is declared the unlimited knowledge of God,
so that '•' God does foresee future contingencies.'' So, also, Acts
XV. 18. Rom. i. 24, and Rom. v. 9, attribute to God ''vindictive

justice." Rom. iii. 26, Rom. viii. 28, 2 Peter iii. 8. The
Standards generally presume the existence of above-mentioned
attributes.

The Bible gives us no classification of the Divine

attributes. Indeed they are regarded by some as

mere anthropomorphic accommodation to our ignor-

ance of the mystery of God. It is better to regard

them as actually and eternally existent in God, and
to consider similar qualities in us as but confirming

the view of man being created in God's image and
likeness. Among Latitudinarians there is a strong

tendency to exalt the Divine love at the expense of

Divine justice, accepting the view of the Valentinian

Gnostics that justice simply means honesty or recti-

tude, instead of, as well, what Wesley calls by the
3
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strong term of vindictive justice, by which we under-

stand avenging justice.

4.—THE TRINITY.

The doctrine of the Trinity iniphes the

unity in essence and distinctness in person-

aHty of the three persons in the Godhead.

Articles.—I.: "Jh unity of this Godhead there are three

persons, of one substance, power and eternity, tJie Father, the Son,

and the Holy Ghost."

Notes.—Mark xii. 29 : "The Lord, the God of all men, is

otie God, essentially, though three persons." Luke iv. 18, John

iii 12, John x. 30, 1 Cor. ii. 8, 1 John v. 8. Doubtless Wesley

would have admitted this last-named passage to be an interpo-

lation had he possessed the critical apparatus of the Greek

Testament which has happily come to us in the latter half of

this century. His comments, of course, must be accepted as

showing his faith in the doctrine of the Trinity.

Sermons.—XXVI., in., 7 : In this passage more is made

of the plural form, "Let us make man," than conservative

criticism now allows.

As to the doctrine of the Trinity, Methodism takes

its place side by side with Latin, Greek, Anghcan,

Lutheran and Reformed communions. It, of course,

on the one hand rejects the gross error of Tritheism,

which has had no place in scientific theology, and on
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the other it resists what is more dangerous, the in-

sidious advance of the error of a Modalistic or Sabel-

lian view of the Trinity, which, while emphasizing

the unity of the Divine essence, ignores the scriptural

teaching of distinctness of personality, and regards

the three persons as but three manifestations of the

one God. The practical tendency of this error is to

ignore the essential deity of Christ, and make Him
one, not of three, but of many human media for the

Divine manifestation. It is to be borne in mind that

the trinity of the Godhead is not a special adaptation

of the Divine existence to the economy either of crea-

tion or of redemption. The principle being scriptural

represents God as He is eternally and universally.

5.—THE FATHER.

God the Father, the first person of the

adorable Trinity, is so designated, not only as

the Father of the human race and of all other

finite intelligences, but especially and eter-

nally as the Father of our Lord Jesus Christ.

With this agree Article I. and Notes on Matt. vi. 9 and Eph.

i. 3. In the latter case the comment is :
" He is the God of our

Lord Jesus Christ as man and mediator : He is His Father

primarily, with respect to His Divine nature, as His only begotten

So7i ; and secondarily, with respect to His human nature, as that

is personally united to the Divine."
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6.—THE SON.

The Soil of God, the second person of the

adorable Trinity, is such by eternal genera-

tion, having this filial relation to the Father

from all eternity, and at the same time He is

one with the Father in essence. In His incar-

nation He is known as the Messiah, or the

Christ, and by the human name of Jesus. As

such He combines in one person two perfect

natures, the Divine and the human.

Articles.—II. : The Son, who is the Word of the Father,

the very and eternal God, of one substance with the Father, took

man's nature in the womb of the blessed Virgin ; so that tioo

whole and perfect natures, that is to say, the Godhead and man-

hood, ivere joined together in one person, never to be divided,

whereof is one Christ, very God and very man.

Notes.—Luke x. 22, John i. 1 :
" Unity of essence." .lohn

i. 18, John iii. 12 : "The eternity of the So7i, and the unity of

the Father, Son and Spirit." John iii. 13, John v. 18, 19, 23,

26 :
" He hath given life to the Son by eternal generation." John

vii. 29 :
" ' I am from Him ' by eternal generation. His mission

follows from His generation." John viii. 16, 24, 28, 58, John

X. 30 :
" 'I and the Father are one,' not by consent of will only,

but by unity of power and consequently of nature. ' Are.' This

word confutes Sabellius, proving the plurality of persons.

'One.' This word refutes Arius, -proving the unity of nature

in God." John xiv. 28, John xvii. 5, 1 Cor. ii. 8, 1 Cor. xi. 3,

1 Cor. XV. 28, Eph. i. 3, Eph. iv. 9, Phil. ii. 6, 10, Col. i. 15, 17,
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Col. ii. 9, Col. iii. 16, Heb. i. 3, 5 : T have begotten Thee from

eternity, which by its unalterable permanence of duration is one

continued unsuccessive day. Heb. i. 8, Heb. v. 5 :
" His genera-

tion was from eternity. ^^ 1 John i. 1.

Sermons.—XXI.: Intro. 2, 9.

As to the Divine nature of Christ, the only element

of traditional theolooy lacking from the above state-

ment is that of subordination. This is an element

which has occasioned no little opposition. Developed

first by Origen, of Alexandria, in the third century, it

was thought to be largely responsible for the subse-

quent appearance of Arianism. By very many it is

opposed as imperilling the doctrine of the equality of

the Son with the Father. This, however, is met by

recognizing the equality, or rather the unity, of

essence, while showing that Sonship necessarily im-

plies subordination ; in other words, that the subordi-

nation is one of hypostasis and not of substance.

Wesley, on John xiv. 28, says : As to His Divine nature,

God the Father is " neither greater nor less than the

Son." This is the only reference he makes to the

question, and this may possibly be explained as refer-

ring only to the Divine substance.

The principal errors in Christology are as follows

:

Docetism, denying Christ's humanity, and considering

His bodily appearance as an illusion. Monophysitism,

denying His dual nature. Nestorianism, denying the

unity of His person. Arianism, denying His consub-

stantiality with the Father, and representing Him as
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a unique creature, by whom the rest of creation

was made. Semi-Arianism, considering that in

essence He was like the Father, oj-wiovaios, of similar

substance, but opposing the Nicene view that He w^as

consubstantial, of identical essence, with the Father,

ojuoouffio;. Apollinarianism, denying the complete

humanity of Christ, recognizing Him as human in

ffoojiia and i/'vxv, but considering that the Divine

Logos took the place of the human 7tvev/ua. Mono-

thelitism, maintaining that Christ had a complete

human nature except will. For this error Pope

Honorius and others were anathematized by the sixth

Ecumenical Council. Socinianism, maintaining that

Christ was no more than a man. By the more evan-

gelical wnng of Unitarianism, represented, for example,

by Channing, His miracles and supernatural endow-

ments are recognized.

7.—THE HOLY GHOST.

The Holy Ghost, the third person in the

blessed Trinity, has a distinct personality, is

consubstantial with the Father, and proceeds

from the Father and the Son.

Articles.—IV. : ^^Thelio\yGhost,-proceedingfrom the Father

and the Sun, is of one siibsta7ice, majesty and glory with the

Father and the Son, very and eternal God."
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Notes.—Acts v. 4 : "Hence the Godhead of the Holy Gliod

evidently appears
.

'

'

As soon as by the Council of Nice, 325, the con-

substantiality of the Son with the Father was deter-

mined, the necessity of formulating the doctrine of

the Holy Ghost appeared. Thereupon an heretical

party, the Macedonians (followers of Macedonus), de-

nied the divinity of the Holy Ghost. The Nicene

Creed, which simply declared, as did afterwards the

so-called Apostles' Creed, "I believe in the Holy

Ghost," was enlarged at the second Ecumenical Coun-

cil, 381, at Constantinople, to declare, "I believe in

the Holy Ghost, the Lord and Giver of life, who pro-

ceedeth from the Father (in tov Trarpos; in Latin, ex

Patre), who with the Father and Son together is wor-

shipped and glorified, who spake by the prophets." This

creed, though ecumenical, was changed by the Synod

of Toledo, 589, in Spain, in adding to the phrase ex

Fatre, Filioque, so declaring the equal procession of

the Holy Spirit from the Father and the Son. This

view has been perpetuated in all branches of Western

Christendom—Latin, Anglican, Lutheran, Reformed

and Methodist. Though the point may seem abstract

and not of practical consequence, it is one on which

the Greek Church feels most acutely to this day, in

its estranjrement from the Western churches.
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LIST OF HERESIES.

The following- tabular view of leading heresies in

Trinitariaiiism and Christology may be of service :

1st Century—Docette. Denied reality of Christ's human nature.

2nd " —Ebionites. Held Humanitarian view of Christ.

256—Sabellians. Denied personal distinctions in the Trinity.

318—Arians. Regarded Christ as a unique creation.

358—Semi-Arians. Regarded Christ as in substance similar to

the Father.

360—Macedonians. Denied the Divine personality of the

Holy Ghost.

370—ApoUinarians. Denied human rational powers in Christ.

429—Nestorians. Denied the oneness of Christ's personality.

444—Monophysites or Eutycliians. Denied Christ's twofold

nature.

638—Monothelites. Denied human will in Christ.

792—Adoptionists. Regarded Christ as God's Son by adoption.

1565—Socinians. Held Humanitarian view of Christ.

8.—CREATION.

The universe, that is, all that is objective to

God, was created by the sovereign exercise of

His will.

Article I. and many brief references in the other Standards

clearly recognize God, as the first Article says, as '

' the maker

and preserver of all things visible and invisible."

The attributing of creation by Scripture respec-

tively to the Father, the Son and the Holy Ghost can
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only be explained by the unity, the identity of sub-

stance, of the three persons in the blessed Trinity,

and is itself legitimately used as an argument for the

Deity of each.

The method of creation or formation of the uni-

verse has received in the last twentj^'-five years much
attention, first throuofh a form of Atheistic Evolution,

and more recently and to a wider extent through

Theistic Evolution, which recognizes God as initiating

each order of existence, inorganic, organic, intelligent

and moral. The Mosaic narrative of creation is now
almost universally regarded as figurative in its refer-

ence to the six days of the work of creation.

9.—SPIRITS.

There exist in the universe intelligences

not Divine or human, of superior endowments.

Some of tliem are of high moral excellence,

and others of deep depravity; the former

active as angels of goodness, the latter as

angels of evil.

Notes.—Matt. x. 8 : Recognition of power of evil spirits for

the injury of the body. Mati. xii. 22 : Demoniacal possession.

" How many disorders seemhigly natural may even now he oiving

to the same cause!" Matt, xviii. 10 : Angels having charge over

the little ones. Matt. xxii. 30, Acts xix. 12, Col. i. 15 : Angels

not to be worshipped. Col. ii. 18.
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10.- LAW.

The* Divine existence implies government

and law, which law may be variable and tem-

porary, as in the case of ceremonial require-

ments, or permanently based upon obligations^

which are universal. The Moral Law con-

tinues operative independently of any Divine

plan mercifully devised for the expiation of

guilt.

Notes.—Matt. v. 17, Rom. vii. 12.

Sermons.—XXV., i., 2 :
" T}ie Moral Law contained hi, the

Ten Commandmerds and enforced by the prophets^ He did not

take away. It was not the design of His cominij to revoke any

part of this. This is a law which stands fast as the faithful wit-

ness ill heaven." XXXIV., i., 1 :
" We may trace the original

of the Moral Law higher still (than Enoch, Noah or Moses),

evenheyond the foundation of the world." XXXIV., i., 2 : "To
employ all the faculties which He had given them (the angels),

particularly their understanding and liberty, He gave them a

latv, a complete model of all truth, so far as intelligible to a finite

being." XXXIV., i., 3 : He gave to this free intelligent crea-

ture (man) the same law as to His firstborn chil iren. XXXV.,
II., 6 : Universality and excellence <if this Moral Law. XXXV.,
III., 6, 7 : These paragraphs show, as to the basis of Moral Law,

viz., the eternal fitness of moral principles or the Divine will,

that these considerations cannot be logically separated. What

makes right eternal is the Divine nature, and that the Divine-

nature should be divergent from righteousness is inconceivable.
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One of the great doctrinal benefits of tlie Wesleyan

revival was to resist the advance of Antinomianism,

and to rescue the Moral Law from being ignored and

treated with contempt even in evangelical circles.

This will appear further from the study of Works
and their relation to the Christian life. In the mean-

time, the truth is noted here that the Moral Law, the

Decalogue, is operative now, has always been opera-

tive, and ever will be throughout the universe, so far

as varying circumstances make it applicable. It is in

force in heaven just as well as on earth. The law

against murder holds good among villains, among
reclaimed criminals, as well as among the purest and

most amiable family circles in the community who
are morally certain never to commit murder. That

Christians should ignore their obligations to observe

the Moral Law, simply because of Christ's merit, would

be incredible were it not a matter of authentic his-

tory. At the present day Plymouthism is chiefly

responsible for this destructive delusion.

11.—PROVIDENCE.

Providence is the direct intervention of

God in the guidance of natural events for the

furtherance of the ends of His government,

beneficent and restrictive. It mercifully

takes cognizance of the minutest wants of
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God's creatures. At the same time it may

bring^to pass the methods and instruments of

retribution. It is general or special, accord-

ing as it is universal or personal. Faith in

Providence does not preclude our obligation

to use all possible means for our protection

and the furtherance of our interests.

Providential intervention is not necessarily

miraculous. The Maker of the mechanism of

the universe can direct its movements with-

out varying its laws ; while for special par-

poses of authenticating revelation He has at

times departed from the normal operations

of Nature.

Notes.—Matt. x. 29 :
" The particular providence of God

extends to the very smallest things. If He has such care over the

most inconsiderable creatures (the sparrows), how much more

will He take care of you." Matt. xvii. 27, Acts xxvii. 24, Acts

xvii. 28, Acts xxvii. 31 : "We may hence learn to use the

miost proper means for security and success even while we

depend on Divine providence and wait for the accomplishment

of God's own purpose. He never designed any promise should

encourage rational creatures to act in an irrationcd manner, or to

remain inactive when He has given them natural capacities of

doing something at least for their own benefit." Acts xxviii. 4,

Rom. viii. 28.
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CHAPTER IV.

MAisr

l.-PRIMAL STATE.

Man in his primal state was pure and per-

fectly free. He was possessed of such mental

and moral powers unimpaired by sin as are

represented by the phrase, God's likeness and

image. According to Wesley the constituent

parts of man are body and soul, the spiritual

nature being superadded as the gift of God.

Notes.—Matt. xiii. 28: *'God made men as He did angels,

intelligent creatures, and consequently free either to choose good or

evil; but He implanted no evil in the human soul." 1 Thess.

V. 23: "'Your spirit and soul and body.' He denominates

them from their spiritual state. The spirit, that it may be

preserved whole and entire ; then from their natural state, the

soul and the body {for these two make up the ivhole nature of

man)" [for which he cites Matt. x. 28]. "To explain this a

little further : of the three here mentioned only the two last are

the natural constituent parts of mart,. The first is adventitious

and the supernatural gift of God, to be found in Christians only.

That man cannot possibly consist of three parts appears, hence

the soul is either matter or not matter ; there is no medium.
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But if it is matter, it is part of the body ; if not matter, it

coincides with the spirit."

f

Sermons.—V., i., 1 :
" In the image of God was man made,

holy as He that created him is holy ; merciful as the Author of

all is merciful
;
perfect as his Father in heaven is perfect. God

made him to be an image of His own eternity, an incorruptible

picture of the God of glory." XLV., i., 1 : "God created man
in His own image, not barely in His natural image, a picture of

His own, imm,ortality, a spiritual being endued with understand-

ing, freedom of will, and various affections, but chiefly in His

moral image, which, according to the apostle, is righteousness

and true holiness." LI., i., 2: "God has entrusted us with

our so'>d, an immortal spirit, made in the image of God, together

with all the faculties and powers thereof."

There are many who will dissent from Weslej^'s

very strong statement of the principle of Dichotomy.

In this position he is supported by Tertullian and

Augustine, the latter of whom, in his commentary on

the Psalms (Psa. xxxviii. 10 :
" For my soul is filled

with illusions, and there is no soundness in my flesh "),

says, " Where there is the whole man there we have

soul and flesh ; and with botli of these distressed,

what does there remain that can give joy ?" Wesley,

on 1 Thess. v. 23, is somewhat aided by the original

:

"May your whole 6\6n\7]pov^ spirit (acquired by

grace), be preserved, and your soul and body. It

must be recognized that 6x6?iXi]pov is neuter, and

seems to modify 7ivivj.ia only. However, the view

of Trichotomy, which is Platonic in its origin, is now
almost universally received. It is patent that the

statement of Wesley on 1 Thess. v. 23 does not fully
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harmonize with the quotations given above from his

Sermons. The possession by man of body and soul

(tpvxu) only reduces him to a level with the brute far

removed from the Divine image. See Delitzsch on

Biblical Psychology.

The natural immortality of man is very clearly

stated in the Standards in opposition to the error of

Conditional Immortality.

2.—SIN.

Sin is a wilful transgression of the law of

God.

In the use of the word " sin " much confusion arises

from its double sense. First, it implies an evil voli-

tion. Secondly, it is used to express an evil state,

even though this state be perfectly passive. With the

primary meaning above agrees Wesley's statement,

Sermon XXXIX., i., 5 :
" all guilt must suppose some

concurrence of the tuill." So Sermon VIIL, ii., 11.

This suggests again a double sense of the word

"guilt," which means either personal culpability, as

in the case of Adam, or amenability to penalty, as in

the case of an infant, which, like the child of a traitor,

comes into the world with name dishonoured and

estate forfeited. The confusion arising from the dual

sense of each of these terms, sin and guilt, has aided

the erroneous doctrine of inherited guilt in the sense

of inherited culpability. It is true that all the world
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is guilty before God in the sense of liability to penalty

in the form of depraved nature and mortality, but not

as implying personal culpability or guilt on the part

of the infant. Let not the cavilling objector contemn

the moral law that " the iniquities of the fathers are

visited upon the children." The atheist must recog-

nize in nature the very same principle. Penalty may
be hereditary, but not blameworthiness ; and sin in

its primary sense implies the culpability of an evil

volition. It is wrongly claimed by Hodge that such

a view of sin is Pelagian, and that an evil volition

necessarily proceeds from a corrupted nature. To
this we answer, first, it is not clear how Adam's first

sin proceeded from a corrupted nature, for his first

sin was not the taking of the forbidden fruit, but

the consent of his will to the seductive influences of

evil ; in other words, to the corrupting of his nature.

Secondly, we disavow all sympathy with Pelagianism

and agree most fully with Hodge in recognizing, as

against the Pelagians, the complete perversion of

man's spiritual and moral nature. At the same

time, while we join in the custom of predicating sin

of a state, it is jjrimarily and more correctly predi-

cable only of an evil volition. It is significant that

Wesley, in revising Anglican Article IX. (Article VII.

above), omits the word "fault," as associated with

original sin or the depraved condition in which we
are born. It is certainly no " fault " of the infant

that he is born with his moral nature perverted ; that

is, in the sense of personal demerit.
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3.—EFFECTS OF THE FALL.

The effects of the sin of our first parents

are :

Fh'st,—By the incnrrmg of guilt the for-

feiture of the Divine favour and all which that

implies of peace and happiness.

Second,—The complete perversion and cor-

ruption of man's nature, so that the will has

become perfectly impotent towards goodness,

the affections are diverted from God to sin,

and the intellect is so impaired that it is

biased by unbelief, and so darkened as to be

incapable of apprehending aright spiritual

and moral truth. This condition is some-

times called original sin.

Third,—The death of the body as a uni-

versal penalty upon the human race.

Articles.—VII. :
" Original mi standeth not in the follow-

ing of Adam (as the Pelagians do vainly talk), but it is the cor-

rvption of the nature of every man, that naturally is engendered
of the offspring of Adam, whereby man is very far gone from
original righteousness, and of his own nature inclined to evil,

and that continually." VIII. : "The condition of man after

the fall of Adam is such that he cannot turn and prepare himself,

4
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by his own natural strength and works, to faith, and calling

upon God ; wherefore we have no porvtr to do good works,

pleasant and acceptable to God, without the grace of God by

Christ preventing us, tlud we may hare a good irill, and working

with us, when we have that good will.

Notes.—John i. 14 :
" We are <dl />;/ nature liars and ehil-

dren ofnrrath, to u-hom hoth' grace and truth are iinknorvn." John
iii. 3, Rom. i. 18 :

" The law condemns all men as being under

sin." Rom. iii. 10, Rom. iii. 12 :
" They are become unprofit-

able," "Helpless; impotent." Rom. iii. 23 :

'^ All hare sinned

in Adam, and in their own persons by sinful nature, sinful tem-

pers and sinful actions." The last point Wesley would not

predicate of irresponsible persons. Rom. v. 12 : "Sin entered

into the world, actual sin, and its consequence, a sinful ncdure."

Rom. v. 13, 14, 19. Rom. vi. 6 : "Our old man, a strong and

beautiful expression for that entire depravity and corruption

wliich by nature spreads it.self over the whole man, leaving no part

uninfected." Rom. vi. 23 : "The wages of sin is death—tem-

poral, spiritual and eternal." Rom. vii. 23, 25, 2 Cor. v. 14,

Gal. iii. 22, Eph. ii. 1 : "Dead, absolutely void of all spiritual

life, and as incapiable of quickening gourselves as persons literally

dead."

Sermons.—III., i., 1, 8, V., i., 6 : "All are dead ; dead to

God, dead in sin, dwelling in a corruptible mortal body, shortly

to be dissolved, and under the sentence of death eternal." IX.,

II., 7 :
" Such is the freedom of man's will, free only to evil, free

to drink in iniquity like water, to wander fai'ther and farther

from the living God, and do more despite to the Spirit of grace."

XVII., I. , 3 :
" It is as impossible foi~ us to think a good thought

loithout the supernatural assistance of God's Spirit as to create

ourselves, or to renew our whole souls in righteousness and true

holiness." XLIV., on Original Sin, i. , 3, 4, 5, ii., 5, iii., 1, 2,

XLV., I., 4.
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From the foregoing citations it will appear that

—

First,—The complete moral impotency of man is as

much a part of Wesleyan Arminianism as it is of

Calvinism. We say of Wesleyan Arminianism, for

there has been a type of Arminianism in Holland

and in Scotland which is confessedly Pelagian ; but

Wesley, with the conservative care by which he was

characterized, repudiated all connection with Pela-

gianism. For example, in Article VII., above cited.

It has been concisely said that as to our moral nature

Calvinism teaches that man is dead, Pelagianism that

there is nothing the matter with him, and Semi-

Pelagianism that he is sick but not utterly disabled.

Methodism accepts the first alternative, but proclaims

a universal life-giving power which stirs the con-

science to life, and which if not resisted will revive

and restore our whole spiritual nature.

Second,—The doctrine of entire depravity does not

mean that every child of Adam is as bad as he can

be, but, in harmony with universal experience and

history, that in every man, with the bright exception

of the Nazarene, there are tendencies which, if not

neutralized by grace, operate to his complete spiritual

ruin.

Third,—The physical death of man is clearly repre-

sented by Scripture as a part of the penalty of Adam's

sin. This may seem opposed, first, to the fact of the

physical death of lower forms of animal life for ages

anterior to Adam's sin ; and second, to the inevitable

tendency of all organic matter to dissolution and
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death independently of moral conditions. It can only

be conjectured that had our first parents remained

obedient, some other mode of transition from this

state of being could have been appointed if such were

necessary, some mode very different from the horrors

and vileness of death, which instinctively all men in

some way associate with moral irregularity.

4.—ORIGIN OF THE SOUL.

The Standards are not positive on this sub-

ject. The only reference to it is in the Notes,

Heb. xii. 9. It is as follows :
" Perhaps these

expressions, 'fathers of our flesh' and 'Father

of spirits,' intimate that our earthly fathers

are only the parents of our bodies, our souls

not being originally derived from them, but

created by the immediate power of God
;
per-

haps at the beginning of the world."

The three theories on this subject are

:

First,—Pre-existence, a short-lived theory which

was advocated by Origen, of Alexandria, in the

third century. Wesley seems to favour the theory,

though not positively.
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Second,—Traclucianism, developed by Tertullian

in the third century, which taught the propagation

by parents of their children in all their powers,

physical, mental and moral. This theory, though

suspected of Materialism, accounts for all the phe-

nomena of heredity, including the facts of moral

depravity and death, and has been made to do service

for the erroneous conception of hereditary guilt.

Third,—Creationism, which, although we are told

that God rested from all His works, teaches that

creation is in progress, and at the birth of every child

a new spirit is called into being. Calvin among the

Reformers, and Bellarmine, one of the greatest of

Roman Catholic theologians, defended this view. The
former, though believing in imputed guilt, considered

that by the sovereign prerogative of God the guilt of

Adam could be justly imputed even to a new-made
spirit. The Traducian theory is now most widely

accepted, especially as co-ordinating with the results

of the scientific study of heredity.

5.—MARRIAGE.

Marriage is a Divine institution as well as a

civil contract. It is opposed to polygamy,

and constitutes the only proper basis of the

family. Celibacy may be observed, but only
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for very special reasons, and is not incumbent

on the Christian ministry. Christians should

marry Christians. The wife should submit

to the authority of the husband " unless where

God forbids." Adultery is the only scriptural

ground of divorce.

Articles.—XXL: "The ministers of Christ are not com-

manded by God's law either to vow the estate of single life, or

to abstain from marriage : therefore it is lawful for them, as for

all other Christians, to marry at their own discretion, as they

shall judge the same to serve best to godliness."

Notes.—Matt. v. 32 : Marriage succeeding divorce obtained

for insufficient cause is adultery. Matt. xix. 11, 12 : Occasions

for celibacy. Mark x. 11 :
'^ All polygamy is here totally con-

demned." 1 Cor. vii. 2: ^'Christianity allows no polygamy."

1 Cor. vii. 11 : "Let not the husband put away his wife except

for the cause of adultery." 2 Cor. vi. 14 : Christians should not

marry Jeics or heathens. Eph. v. 22 :
" The husband has

authority over the ivife."

Sermons.—XXIII., i., 5 : "I/t, that only case (adultery)

there is no Scripture which forbids to marry again,."

The principle that adultery alone justifies divorce is

one that is regarded by some as oppressive, in view of

the manifold forms of evil treatment and wicked con-

duct disgracing conjugal life. On the other hand, the

flimsy pretexts upon which in some countries divorce

is sought and easily obtained cause the greatest



OF THE METHODIST CHURCH. 53

anxiety to all true friends of humanity. The plan is

to be commended of a suitable court making proper

investigation, and in case of cruelty, for example^

allowing, not divorce, but separation de corps et de

biens. In Canadian practice divorce is obtained only

by an Act of Parliament.

6.—SOCIETY.

Social obligations imply community of in-

terest and sympath}^ ; not community of goods,

but continuance of the spirit of love that in

the early Church occasioned community of

goods. They also imply the proper use of

money, and its accumulation, not for luxury,

nor for miserly hoarding, but for the common

good of society. Our giving is to be deter-

mined in the spirit of charity, according to

our ability, and must not be limited by the

Jewish principle of tithing.

Articles.—XXIV. :
" The riches and goods of Christians are

not common, as touching the right, title and possession of the

same, as some do falsely boast. Notwithstanding, every man
oiight, of such things as he possesseth, liberally to give alms to

the poor,' according to Ids ability.



54 DIGEST OF THE DOCTRINAL STANDARDS

Notes.—Luke xii. 33: Sell what ye have. "This is a

direction not given to all the multitude, mucli less is it a stand-

ing rule for all Christians." Acts ii. 45 : '^ Not tJiat titere ivas

any positive command for so doing (distribution of goods) ; it

needed not, for love constrained them. If the whole Christian

Church had continued in this spirit, this usage must have con-

tinued through all ages. To affirm, therefore, that Christ did

not design it should continue is neither more nor less than to

affirm that Christ did not design this measure of love should

continue. I see no proof of this."

Sermons.—XXIV., i., 1 :
" Qmstianity is essentially a social

religion." XXVIII., 12 : "Whosoever, being already in these

circumstances (of competency), seeks a still larger portion on

earth, he lives in an open, habitual denial of the Lord that

bought him." XXVIII. 17 : Sell all that thou hast. ''He

never laid this down as a general rule to all rich men in all snc-

ceeding generations." XXVIII. 23 : "You cannot find so mis-

chievous a manner of throwing away your goods as either the

laying them up for your posterity, or the laying them out upon

yourselves in folly and superfluity." L., i., 4: The sermon

on the Use of Money here condemns ruining our neighbour by

''selling goods beloiv the market price" ; i., 3 condemns extrava-

gance ; III. 2 states the doctrine of human stewardship for God

;

and III. 6 states the principles of giving. "Do not stint your-

self, like a Jew rather than a Christian, to this or that propor-

tion. Render unto God not a tenth, not a third, ')iot half, hut all

that is God's, be it more or less.

"

Wesley anticipated some of the best points in the

recently developed Science of Sociology. He by some

to-day would indeed be counted very advanced in

strongly opposing the amassing of fortunes. He is

conservative, however, in opposing Communism, fol-
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lowing in this respect the Anglican Article which he

adopted in his series. In this matter, as generally, he

strongly inculcated the spirit of charity.

7.—CIVIL GOVERNMENT.

The civil authority is supreme in its own

realm, and demands loyal obedience to its

requirements, even to the extent of readily

paying such customs duties as it imposes.

Capital punishment for certain offences is of

Divine appointment.

Articles.—XXIII. :
" We believe it is the dnty of all Qiris-

tians to he subject to the potmrs that be; for we are commanded

by the Word of God to respect aiod obey the Civil Government.

We should therefore not only fear God, but honour the King."

Notes.—" We are under no obligation as Christians to give

up our civil privileges (which we are to receive and prize as the

gift of God) to every insolent invader." Rom. xiii. 1, Rom.

xiii. 5 :
" The authority of magistrates, being in effect God's,

demaiids our conscientious obedience." Rom. xiii. 4 : The sword,

" The instrument of capital punishment which God authorizes

him to inflict." Rom. xiii. 7 : Tribute, " Taxes on your persons

or estates, customs for goods, exported or imported."

Sermons.—L., i., 2 :
" We may not engage in any trade that

is contrary to the law of God or of our country. Such are all
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that necessarily imply our robbi')ig or defraudhig the king of his

laivfid custoras, for the king has fiill as rmich right to his cnstoms

as ire have to our houses and apparel."

The respect of Wesley for the constitutional

authority of the State shows itself very strongl}^ in

the above citations as in the Rule of the Church

against smuggling. Many difficult problems arise as

to the abstract rights of kings, justifiable rebellion,

etc., but the Standards are silent on such, and, accept-

ing constituted authority as it is, inculcate loyalty

and patriotism. The doctrine of the Vatican Council,

of the subordination of the secular to the spiritual

power, is repugnant to Scripture, and is disastrous

both to society and to the Church.

8.—OATHS.

Oaths administered by competent authority

are to be recognized as a solemn and appro-

priate method of attesting the truth of a state-

ment. Oaths otherwise used must be con-

demned as irreverent and profane.

Articles.—XXV. : "As we confess that vain and rash

suKaring is forbidden Christian men by our Lord Jesus Christ

and James His apostle ; so we judge that the Christian religion
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doth not prohibit, but that a man may swear irhen the niagistrate

requireth. in a cause of faith and charity, so it be done according

to the prophet's teaching, in justice, judgment and truth."

Notes.—Matt. v. 33 condemns the improper use of oaths.

2 Cor. i. 23 :
" Can a more solemn oath be conceived (' (than St.

Paul's). Wlio theib can imagine that Christ ever designed to for-

bid all sivearing ?" James v. 12 : "But James does not forbid

the taking a solernn oath before a magistrate."

Sermons.—XXIII., i., 10 : "That our Lord does not forbid

the swearing in truth and judgment when we are required so to

do by a magistrate " appears from six reasons specified.
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CHAPTER V.

THE SALVATION OF MA^.

l.^THE ATONEMENT.

The saving work of Christ is represented

under three phases, Eedemption, Eeconciha-

tion and Expiation. The gracious work is

one, but in these different aspects it is pre-

sented in Holy Scripture. The first implies

the payment of a price, the precious blood of

Christ, as a ransom {Xvrpov), not to Satan,

but to the Divine government, to redeem man
who is guilty, and legally held under sentence

of the law. The second represents a gracious

intervention of Christ to bring into reconcilia-

tion {jiaTocWayij) God and our rebellious race.

Thereby both are reconciled. The third ex-

presses neither the commercial idea of the

first nor the mediatorial idea of the second.
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but the temple idea of sacrifice to expiate

sin [iXaff/xos or {Xaffrypiov), as in the pubhcan's

prayer, "God be merciful to me," bepropitiated

(aorist imperative passive, iXaffd/jn). In this

is involved the penal suffering of Christ—not

penal in the sense of His being an offender,

nor of His being regarded as an offender, but

as making such a sacrifice as satisfies the

Divine nature, both justice and love, and can-

cels the moral penalty of sin in the case of all

who accept the benefits of the sacrifice. In

this sense alone did Christ " bear the weight

of the wrath of God." The work being fin-

ished, and being sufficient, Christ intercedes

on behalf of our race, and no other mediator

is needed, and no other is found worthy to

share His priestly office.

Articles.—II.: Christ truly suffered, was crucified, dead

and buried, to reconcile His Futher to us, and to be a sacrifice,

not only for original guilt, but also for the actual sins of men.

XX. : The offering of Christ once made, is that perfect redemp-

tion, pi~opitiation and satisfaction, for all the sins of the whole

world, both original and actucd ; and there is none other satis-

faction for sin but that alone.

Notes. —Luke xxii. 44: Christ in the agony, ^^ feeling the
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^veight of the wrath of God." Rom. iii. 25 : A propitiation

(llaoTtjpiov)., '''to appeaae an offended God." To declare His

righteousness. To demonstrate not only His clemency but His

justice, even tlvAt rindictive jiistice whose essential character and

principal office is to punish sin." Rom. iii. 26 : "The attribute

of justice must be preserved inviolate, and inviolate it is pre-

served if there was a real infliction ofpunishment on our Saviour.

On this plan all the attributes harmonize." Eom. v. 6, 2 Cor.

V. 21, Gal. iii. 13 : Being made a curse for us. " Taking the

curse upon himself that we m,ighthe delivered from, it." Phil. ii.

6 : Christ was willing " fo suffer the pimishment due to the

meanest and vilest." Col. i. 14 : The voluntary passion of our

Lord appeased the Father^s wrath, and obtained pardon and

acceptance for us." 1 Tim. ii. 5, (3 : "This ransom from the

dignity of the person redeeming was more than equivalent to

all mankind." Heb. ii. 10, Heb. v. 7 : "What Christ most

exceedingly feared (in the agony) was the weight of infinite

justice, the being bruised and put to grief by the hand of God
himself." Heb. viii. 8, Heb. ix. 15, 20, Heb. xii. 2, 24,

1 Peter ii. 24 : Who himself bore our sins. " That is, the

piuiishment di(e to them." 2 Peter i. 1 :
" It is this alone (the

righteousness of Christ) by which the justice of God is satisfied."

1 John i. 7, 0, 1 John ii. 2 : He is " i/ie atoning sacrifice by

irhicli the wirdti of God is appeased."

Sermons.— V. , ii , 2: Satan's claims denied as regards any

right to satisfaction. XVI., ii., 4, XX., i., 4 : The distinction

between Christ's active and passive obedience held not to be

taught iu the scriptural presentation of Christ's atoning work.

There is no theory of the Atonement of any repute

without some element of truth. The Socinian theory

is correct in recognizing the moral influence of Christ's

sacrificial death. The Grotian theory, which has
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always seemed to us like the Socinian enlarged, is

correct in the thought that the death of Christ iui-

presses the universe with the inexorable requirements

of law, and in some way maintains the dignity and

integrity of laM^ in the sight of the universe. The

Anselmic theory is correct in giving an important

place to the scriptural element of vicariousness,

though by giving undue prominence to the thought

of sin as a debt, it is in danger of reducing the work

of Christ to a mere commercial transaction, especially

where this theory is associated with the Augus-

tinian doctrine of election. So with other theories,

they have each some conspicuous element of trutli.

Wesleyan soteriology emancipated from Augustinian

restriction, and steering clear of initial tendencies to

Pelagianism in Dutch Arminianism, has, in an eclec-

tic spirit, combined the truthful elements already

illustrated in' the great historic theories, emphasizing

possibly, more than most of them, the temple idea of

sacrifice and expiation. It must be admitted that in

the Latin and other great prelatic churches the

expiatory sacrifice of Christ is the favourite method

of stating His atoning work. This is doubtless owing

to the connection which they find between this view

and the repeated and " bloodless sacrifice " of the

Mass.



62 DIGEST OF THE DOCTRINAL STANDARDS

2.—EXTENT OF THE ATONEMENT.

The efficacy of the Atonement avails for the

sins of all men, and it is the positive and re-

vealed will of God that none should perish,

but that all should to the utmost enjoy its

benefits. Those who accept these benefits

and who He foreknew would accept them,

constitute the elect who are predestinated to

be conformed to the image of His Son. There

is besides an election to privilege—for exam-

ple, of the Hebrew people as the Messianic

race—which depends solely upon Divine sov-

ereignty.

Notes.—Mark iii. 13 : Divine sovereignty determines condi-

tions apart from eternal destiny. John i 29, John iii. 16 :

" Go 1 so loved the world

—

that is, all men binder Heaven, even

those that despise His love, and will for that cause finally

perish. Otherwise not to believe would be no sin for them.

For what should they believe ? Ought they to believe that

Christ was given for them ? Then He was given for them."

John xvii. 2 :
" Chrid designed His sacrifice should avail for all,

yea, that all flesh, every man, should partake of everlasting

life." Rom. v. 14, 16, Rom. ix. : Wesley, like all Arminians,

interprets this chapter to have reference to the election of the

Hebrew people to Messianic privileges, and gives several

reasons for the statement that '

' Paul had not here the least
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tJiomjlit of personal election or reprobation.''^ Roiu. ix. 16, Rom.
xi. 5, Rom. ix. 27 :

'* This single text may give us a just notion

of the scriptural doctrine of election and reprobation, and clearly

shows us that particular persons are not in Holy Writ represented

as elected absolutely and unconditionally to eternal life, or predes-

tinated absolutely and unconditionally to eternal death, but that

believers in general are elected to enjoy the Christian privileges on

earth, which, if they abuse, those very elect persons will

become reprobate." 2 Cor. v. 15, 1 Tim. i. 15, 1 Tim. ii. 3, 4 :

" Wlio xvilleth seriously all men, not a part only, much less the

smallest part, to be saved eternally.'''' Heb. ii. 9, Heb. viii. 8,

1 Peter i. 2 : The scriptural doctrine of election stated, with

five strong objections to the Augustinian view. 2 Peter ii. 1 :

The Lord that bought them with His own blood ]
" Yet these

perish everlastingly. Therefore Christ bought even them that

perish." 1 John ii. 2.

The Greek soteriology, which was certainly pre-

dominant in the sub-apostolic and patristic periods up
to Augustine (oh. 430), is conspicuous in Wesleyan
theology. To Dean Stanley it seemed an anomaly
that this type of doctrine, characteristic of what are

known as the High Church Anglicans, should be so

conspicuous in such an evangelical system as Meth-
odism. It is explained by some by the pronounced
High Church tendencies which are said to have
marked Wesley's early career. However that may
be, it is enough to know that these doctrines, including

the Universality of the Atonement, the Freedom of

the Will and a proper view of Election, are impreg-

nably fortified by Scripture. The fact is recognized

that the opposite type of doctrine, Augustinian or
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Calvinist, has characterized most mediaeval reforms,

and ahnost entirely at first the Reformation of the

sixteenth century. The explanation of this is that

these movements were a rebound from the erroneous

doctrines of the Latin Church as to merit of works,

and so led to exaggerated views of human impotency

and Divine sovereignty.

A feature of Wesleyan soteriology of much interest

in these days of missionary expansion is the universal

operation of grace on the human heart. The coming

of the missionary of the Cross is anticipated by the

coming of the Sj^irit to prepare the way of the Lord.

No human being is without Divine light and heaven-

ward impulse, and the scriptural and merciful pro-

vision of the equation of human responsibility to

human privilege gives reasonable ground for hope

that by the grace of God some may be saved without

any knowledge of the historic Christ, of whom they

could never hear.

3.—REPENTANCE.

Eepentance implies (1) conviction or re-

morse, /j€TajAiAeia, for violating the law of

God; (2) i^aTocvoia, change of mind and pur-

pose to turn from sin to righteousness
; (3)
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the practical proof, when possible, of the

genuineness of such subjective experience by

works meet for repentance
; (4) iu the case of

believers, conviction and remorse in the con-

sciousness of proneness to sin where this

proneness is not completely eradicated.

Notes.—Matt. xii. 8 : "Repentance is of two sorts—that

which is termed legal, and that which is styled evangelical

repentance. The former, which is the same that is spoken of

here, is a thorough conviction of sin. The latter is a change of

heart, and consequently, of life, from all sin to holiness."

Matt. V. 3 :
" They who are unfeignedly penitent are they who

are truly convinced of sin, who see and feel the state they are

in by nature, being deeply sensible of their sinfulness, guilti-

ness and helplessness." 1 Peter iv. 11 :
" ife that treats of

faith and leaves out repeidance, or does not enjoin practical

holiness, does not speak as the oracles of God."

Sermons.—VII., ii., 1, VIII., ii., 11, XIV., Intro., 3 :

'•^Repentance and faith are necessary in, order to our continti,-

ance and growth in grace." XIV., i., 16 : "A conviction of

their guiltiness is another branch of that repentance which

belongs to the children of God. But this is cautiously to be

understood, and in a peculiar sense. For it is certain, ' there

is no condemnation to them that are in Christ Jesus,' that

believe in Him, and, in the power of that faith, ' walk not after

the flesh, but after the Spirit.' Yet can they no more bear the

strict justice oi God now than before they believed. This pro-

nounces them to be still worthg of death, on all the preceding

accounts. And it would absolutely condemn them thereto,

were it not for the atoning blood." XLIII., iil., 2 : Both



66 DIGEST OF THE DOCTKINAL STAJIDARDS

repentance, and fruits tneet for repentance, are, in some sense,,

necessary to justification. But they are not necessary in the

same sense urith faith, nor in the same degree. Not in the sam£.

degree, for those fruits are only necessary conditionally ; if there

be time and opportunity for them. Otherwise a man may be

justified without them, as was the thief upon the cross."

XLIII., III., 8 : Repentance of believers is "properly a convic-

tion wrought by the Holy Ghost, of the sin which still remains

in our ' heart ; of the <ppovfjna adprnr, the carnal mind, which
' does still remain,' (as our Church speaks), ' even in them that

are regenerate ; ' although it doef^ no longer reign ; it has not

now dominion over them. J^ is a conviction of our proneness

to evil, of a heart bent to backsliding, of the still continuing

tendency of the flesh to lust against the Spirit."

The special features of Wesleyan theology on the

subject of Repentance are :

First,—Against Antinomianism it recognizes uni-

versal obligation to obey the law of God. If this

obligation is removed by the merit of Christ, so that

whatever be our sins, His perfect righteousness is

imputed to us, and our guilt is imputed to Him, the

logical tendency is to underrate repentance, and faith

becomes a mere assent to an abstract statement.

Second,—It gives prominence to repentance in

believers, which, under the Antinomian view, is

utterly out of place, and the very offering of the

Lord's Prayer is pronounced improper on the part

of Christians. Such logical outcome of tlie doctrine

of imputed righteousness mentioned does not charac-

terize all its representatives. The moral excellence

of the Calvinistic churches commands universal recog-
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nition. It is in Plymouthism chiefly these practical

results of Antinomianism appear.

4.—FAITH.

Faith which brings to man spiritual bene-

fits, implies assent to revealed truth, submis-

sion to Divine authority, and the trust of the

heart in Christ as a personal Saviour.

Faith for temporal benefits recognizes the

care and guidance of Divine Providence as

well as the obligation to use all natural means

available for securing these benefits. No de-

gree of faith or of consecration can make the

believer infallible either in judgment, speech

or action.

Notes.—Luke vii. 50, John iii. 3, Acts xxvii. 31 :
" We

may learn hence to use the most proper m,eans for security and

success, even while we depend on Divine Providence and wait for

the accomplishment of God's own promise. He never designed

any promise should encourage rational creatures to act in an

irrational manner, or to remain inactive when He has given them
natural capacities of doing something, at least for their own
benefit. To expect the accomplishment of any promise loithout

exerting these is, at best, vain and dangerous presumption, if all
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pretence of relying upon it be not profane hypocrisy. Rom.
iii. 27, Rom. iv. 5, 9, CjJal. iii. 6, Gal. v. 6, Eph. ii. 8, Heb. x.

20, Heb. xi. 1, James v. 14: "Anointing with oil was the

whole process of physic in the Christian Church till it was lost

through unbelief. " 1 Peter i. 5.

Sermons.—I., i., 5: "Christian faith is, then, not only an

assent to the whole Gospel of Christ, but also a full reliance on

the blood of Christ, a trust in the merits of His life, death and

resurrection, a recumbency upon Him as our atonement and our

life as given for us, and living in us, and in consequence hereof

a closing with Him and cleaving to Him as our wisdom, right-

eousness, sanctihcation and redemption, or, in one word, our

salvation." I., iii., 3 : Salvation is by faith, not by works, so V.,

IV., 2, VI., I., 8, A^II., II., 9 :
" Faith is a Divine evidence or

conviction that God was in Christ reconciling the world to him-

self, not imputing to them their former trespasses, and in

particular, tliat the Son of God hath loved me and given himself

for me, and that I, even I, am reconciled to God by the blood of

the Cross." XVni., i., 3, XX., ii., 1: "There is no true

faith, that is, justifying faith, which hath not the righteousness

of Christ for its object," so XX., ii., 5, 6, 9, in the last passage

a statement is (pioted from Wesley's treatise on Justification,

published in 1764, as follows : "If we take the phrase of

imputing Christ's righteousness for the bestowing, as it were,

of the righteousness of Christ, including His obedience, as well

passive as active in the return of it, that is, in the privileges,

blessings and benefits purchased by it, so a believer may be

said to be justified by the righteousness of Christ imputed.

The meaning is, God j astifies the believer for the sake of Christ's

righteousness, and not for any righteousness of his otvn." So in

paragraph 13, XXXVII., 19, 20, 21, 24, 26, 27 : They are

enthusiasts "who imagine that God dictates the very words

they speak, and that consequently it is impossible they should

speak anything amiss, either as to the matter or manner of it."

"How many imjjute things to God, or expect things from Him,.
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without any rational or scriptural ground 1 Such are they who

imagine that either they do or shall receive particular direction,

not only in points of importance, but in things of no moment
;

in the most trifling circumstances of life. Whereas, in these

cases Gud has given us our own reason for a (luide ; though never

excluding the secret assistance of His Sjnrit." As to those who

claim sjiecial and infallible guidance by dreams, etc., "How
are they misled by pride and a warm imagination, to ascribe

such impulses or impressions, dreams or visions, to God, as are

utterly unworthy of Him ! Now this is all pure enthusiasm; all

as wide of religion as it is of truth and soberness." In determin-

ing a question of business or social condition, this is to be done

" partly by reason and partly by experience." At the same time

we are to seek that the Holy Spirit enlighten and overrule our

Judgment. "Considering what a flood of enthusiasm must

needs break in on those who endeavour to know the will of

God by unscriptural, irrational ways, it were to be wished that

the expression itself were far more sparingly used. The using

it, as some do on the most trivial occasions, is a plain breach

of the Third Commandment. It is a gross ivay of ta,king the

'name of God in vain, andjjetrays great irrevereiice towards Sim."
*

' A third very comtnon sort of enthusiasm, is that of those who

think to attain the end without usiwj the means, by the immediate

power of God. If, indeed, those means were providentially

withheld, they would not fall under this charge. God can, and

sometimes does, in cases of this nature, exert His own imme-

diate power. But they who expect this when they have those

means, and will not use them, are proper enthusiasts. Such

are they who expect to understand the Holy Scriptures without

reading them and meditating thereon
;
yea, without using all

such helps as are in their power, and may probably conduce to

that end. Such are they who designedly speak in the public

assembly without any premeditation. XLIII., ii., 1, 2, in., 1,

XLVII., III., 2: "Faith does not overturn the course of

nature; natural causes still produce natural eftects."
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The position above outlined is one which gives to

every intelligent Weslej^an much satisfaction, for

these reasons :

First,—It recognizes the scriptural doctrine rescued

by the Reformation of justification by faith only,

articulum tcclesice cadentis aut stantis.

Second,—It protects this doctrine from the perils

and errors of Antinomianism, as will further appear

in the presentation of the doctrine of works.

Third,— It gives a rational and scriptural statement

of the precious truth of the imputation of Christ's

righteousness, not as mechanically transferred to us

to conceal a nature still corrupt ; not as a perfect life

credited to us to reduce or destroy the obligation of

our obedience ) but as the cause and fountain of all

the benefits of the Atonement, pardon and holiness

and heaven.

Fourth,—It condemns the fanaticism which has

unfortunately appeared periodically through the

whole history of the Church, of demanding of God
by faith the end of temporal benefit without the use

of the means, for example, in what is called the Faith

Cure ; further, of claiming such a measure of Divine

guidance as renders the believer infallible. As to the

anointing of the sick, the view of Wesley seems to be

that with it there was the exercise of a miraculous

power known as the gift of healing, similar to the

gift of tongues. Such seems to be the meaning of

the notes on Mark vi. 13 and 'James v. 14. This is

very different both from the anointing which is some-
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times practised in Faith Cure and the anointing-

observed by the Roman Catholic Church in the so-

called sacrament of extreme unction.

5._WORKS.

There is a twofold justification, the first by

faith in the merits of Christ's sacrifice only for

pardon. In this respect good works are of no

avail, and by God's grace the believer is freed

from the penalty of the law. The second is a

vindication of the believer in his relation to

God and maintenance of the Divine favour in

life and in the day of judgment, which vindi-

cation is manifested and attested by good

works. The moral law is obligatory upon

all believers, and only as obedience to this

law is maintained, along with faith, is there

the continuance of the Divine favour. Works

of supererogation are impossible.

Articles.—X.: Although good works, which are the fruits

of faith, and follow after justification, cannot put away onr sins,

and endure the severity of God's judgments, yet are they

pleasing and acceptable to God in Christ, and spring out of a



72 DIGEST OF THE DOCTRINAL STANDARDS

true and lively faith, insomuch that by them a lively faith tnay

be as evidently known as a tree is discerned by its fruit. XI.:

Voluntary works—besides over and above God's command-
ments—which are called works of supererogation, cannot be

taught without arrogancy and impiety. For by them men do

declare that they do not only render unto God as much as they

are bound to do, but that they do more for His sake than of

bounden duty is required ; whereas Christ saith plainly. When
ye have done all that is commanded you, say. We are unprofit-

able servants.

Notes.— Matt. v. 17, Matt. xxv. 35, Luke vii. 47, Rom. i. 18,

Gal. ii. 16, Gal. v. 18, Eph. ii. 10, James ii. 21, 22, 24, 1 Peter

iv. 11 :
" He that treats of faith and leaves out repentance, or

does not erijoin practical holiness to believers, does not speak as the

oracles of God."

Sermons.— I., iii., 1, 3, II., ii., 4 :
" It is diligently to be

noted, the faith which bringeth not forth repentance, and love,

and all good works, is not that right living faith, but a dead

and devilish one." (Quoted from the Anglican homily on

the Salvation of Man.) VI., Intro., 3 : Explains how Adam
could be saved only under a covenant of works, but now the

penitent may be saved, justified, freed from penalty by grace,

irrespective of works. VII., ii., 5, VIII., ii., 4, XI., v., 3 :

" Let none ever presume to rest in any supposed testimony of the

Spirit ivhich is separate from the fruit of it." XVII., ii., 7,

XXV., iii., 8 : He is a betrayer of Christ " who preaches faith

in such a manner as either directly or indirectly tends to set

aside any branch of obedience, who preaches Clirist so as to

disannul or weaken in any wise the least of the commandinents of

God." XXXIV., IV., 3, 7: "Therefore I cannot spare the

law one moment, no more than I can spare Christ ; seeing I

now want it as much to keep me to Christ as I ever wanted it

to bring me .to him. Otherwise, this ' evil heart of unbelief'

would immediately 'depart from the living God.' " XXXV.

^
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II., 1, 4, L., I., 4 : Sinful works of various kinds condemned,

including the trafficking in strong drink, as follows :
" There-

fore we may not sell anything which tends to impair health.

Such is, eminently, all that liquid fire, commonly called drams,

or spirituous liquors. It is true, these may have a place in

medicine ; they may be of use in some bodily disorders, although

there would rarely be occasion for them were it not for the^

unskilfulness of the practitioner. Therefore, such as prepare

and sell them only for this end may keep their conscience clear.

But who are they ? Who prepare them only for this end ? Do-

you know ten such distillers in England ? Then excuse these.

But all who sell them in the common way, to any that will buy,

are poisoners general. They murder His Majesty's subjects by

wholesale, neither does their eye pity or spare. They drive

them to hell like sheep. And what is their gain ? Is it not the

blood of these men? Who then would envy their large estates

and sumptuous palaces ? A curse is in the midst of them ; the

curse of God cleaves to the stones, the timber, the furniture of

them ! The curse of God is in their gardens, their walks, their

groves ; a fire that burns to the nethermost hell I Blood,

blood is there ; the foundation, the floor, the walls, the roof,

are stained with blood ! And canst thou hope, O thou man of

blood though thou art ' clothed in scarlet and fine linen, and

farest sumptuously every day ;
' canst thou hope to deliver

down thy fields of blood to the third generation ? Not so ; for

there is a God in heaven : therefore, thy name shall soon be

rooted out. Like as those wliom thou hast destroyed, body

and soul, ' thy memorial shall perish with thee !
' " LI., v., 3,

LIL, I., 5 ; Liquor traffic condemned. LII. , ii., 8, 9.

The advanced position of Wesley on the Temper-

ance question is a most significant fact in the history

of moral reform. His followers have in general

readily accepted his teaching, and Methodism, the

largest form of Anglo-Saxon Christianity, is thus
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committed to a position of determined hostility to the

liquor traffic.

6.—JUSTIFICATION.

Justification is a forensic act of God by

which, for the sake of Christ only, on our re-

pentance and faith. He absolves us from all

guilt and regards us as righteous.

Articles.—IX.: "We are accounted rigideous before God

only for the merit of our Lord and Saviour Jesus Christ by

faith, and not for our own works or deservings. Whei^efore,

that we are justified by faith only, is a most wholesome doctrine,

and very full of conifort."

Notes.—John xx. 23 : Sacerdotal absolution not essential

to justification. Rom. iii. 24, Rom. iv. 9 :
" We may observe

here, forgivetiess, not iinputing sin and imputing righteousness are

nil one." Rom. v. 18, 1 Cor. i. 30, Gal. ii. 21, Phil. ii. 13.

Sermons II., ii., 5 : The justification of the believer is that

operation of grace whereby " through the merits of Christ, his

sins are forgiven, and he reconciled to the favour of God
;

whereof doth follow a loving heart, to obey His commandments."

(Quoted from the Anglican homily on the Salvation of Man.)

v., II., 5 : TJie plain scriptural notion of justification is pardon,

the forgiveness of sins." With reference to doers of the law

being justified, it is stated, " Here, the Apostle appears to refer

on r justification to the sentence of the great day." V., iii., 5 :

Works before justification cannot be good and acceptable to
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God, " inasmuch as they are not done as God hath willed and

commanded them to be done." V., iv., 2.

Wesleyan theology is one with the Reformed the-

ology in regarding justification as an objective and

forensic act by which a man though guilty is, for the

sake of Christjaccounted righteous. Such a use of

the verb facere, to make, to constitute, is justified by

the custom of all language. Here, however, there is

divergence from the Roman Catholic theology, which

regards justificatio as the same as Justus facere, to

make righteous subjectively, thus ignoring the scrip-

tural place given to sanctification as distinct from jus-

tification. In the Latin theology the initial work of

grace in the sacraments is begun by virtue of the

merit of Christ. From the meritum de condigno

following obedience, there come further operations of

grace in the process of justification. The thought of

pardon is almost ignored, being relegated to the exer-

cise of sacerdotal absolution. The close relation of this

view to the doctrine of merit of works accounts for

much that is^deemed erroneous in the practice of the

Roman Catholic Church, and brings us with cognate

doctrines to what we regard as the weakest or most

unscriptural part of the theology of the Latin Church.

Whatever errors Protestantism finds in that theology

concentrate largely in soteriology here. Outside of

these there is a grand system of doctrine connnon to

universal Christianity. For comparison of creeds,

see Chapter VII.
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The teaching given above from Sermon V., to the

effect that all works before justification are sinful, is

taken bodily from the Anglican symbols. By many
this view will be controverted as not harmonizing

with the universal operation of prevenient grace so

prominent in Arminianism. The meaning, however,

may be that as the whole career of a rebel who is in

constant defiance of his Government must be deemed

criminal, however relieved by acts of kindness to his

fellows, so with a sinner in relation to God. This

interpretation may perhaps be satisfactory. In any

case it is certain that, taken by themselves, prayer,

repentance, and the good works accompanying re-

pentance, all preceding justification, cannot be pro-

nounced sinful, nor can it be said of them that they

are " not done as God hath willed and commanded

them to be done."

7.—REGENERATION.

Eegeneration is a grace of the Holy Spirit

whereby a penitent believer is spiritually

€reated anew, or born from above into the

Christian life. Where in the case of unbap-

tized adults this work of grace is effected, it

should be accompanied by baptism. In order
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of thought, justification precedes regeneration.

In reaUty, the two operations are simultaneous.

Eegeneration is instantaneous ; sanctification,

which it initiates, is progressive.

Notes.—Matt, xviii. 4, John iii. 3 : "Our Lord shows that

no ceremonial ordinances or privileges of birth could entitle

any to the blessings of the Messiah's kingdom, that an entire

change of heart as well as of life was necessary for that purpose,

and that this could only be wrought in man by the almighty

power of God." John iii. 5: ^'Except a man experience that

great inward change by the Spirit and be baptized {wherever

baptism can be had) as the outward sign and means of it," he

cannot enter into the kingdom of God. John iii. 7 :
" To be

born again is to be inwardly changed from all sinfulness to all

holiness." [It is presumed in the light of other statements that

these words are to be understood as comprehending the whole

work of grace initiated by regeneration.] Rom. iv. 5: " We
see how groundless that opinion is that holiness or sanctification

is previous to our justification. " "On the pardon of our sins the

Holy Ghost " then begins the great loork of imvard sanctification.

If a man could possibly be made holy before he was justified, it

would entirely set his justification aside, seeing he could not

in the very nature of the thing be justified if he were not at

that very time ungoJly." See note on 1 Cor. vi. 11.

Sermons.—I., ii., : "He that is, by faith, born of God,

sinneth not (1) by any habitual sin ; for all habitual sin is sin

reigning : But sin cannot reign in any that believeth. Nor (2)

by any wilful sin ; for his will, while he abideth in the faith, is

utterly set against all sin, and abhorreth it as deadly poison.

Nor (3) by any sinful desire; for he continually desireth the

holy and perfect will of God ; and any tendency to an unholy
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desire, he, by the grace of God, stifleth in the birth. Nor (4)

doth he sin by infirmities, whether in act. word or thought
;

for his infirmities have no concurrence of his will ; and without

this they are not properly sins. Thus, ' he that is born of God
doth not commit sin :' And though he cannot say, he hath not

sinned, yet now ' he sinneth not.'
'' So in VIII., ii., 6, VIII.,

II., 7 :
" Altliough the regenerate are continually convinced of

sin cleaving to all they do, yet there is no condemnation to

them still either from God or from their own heart." So in

XIV., II., 4, XIX., Intro. 1: "Both these gifts of God,

justification and regeneration, are given to every believer in one

and the same moment. In one point of time liis sins are blotted

out and he is born again of God." XLV., Intro. 1 : "If any

doctrines within the whole compass of Christianity may be

properly termed "fundamental," they are doubtless these two

—the doctrine of justification, and that of the new birth : the

former relating to that great work which God does for us, in for-

giving our sins ; the latter, to the great work which God does in

lis, in reneunng our fallen nature. In order of time, neither of

these is before the other ; in the moment we are justified by the

grace of God, through the redemption that is in Jesus, we are

also ' born of the Spirit
'

; but in order of thinking, as it is

termed, justification precedes the new birth. We first conceive

His wrath to be turned away, and then His Spirit to work in

our hearts." XLV., ii., 5: " From hence it manifestly appears

what is the nature of the new birth. It is that great change

which God works in the soul when He brings it into life ; when

He raises it from the death of sin to the life of righteousness.

It is the change wrought in the whole soul by the almighty

Spirit of God when it is created anew in Clirist Jesus. In a

word, it is that change whereby the 'earthly, sensual, devilish

mind' is turned into the 'mind which was in Christ Jesus.'

This is the nature of the new birth : 'so is every one that is

born of the Spirit.' " XLV., iv., 3': "The new birth is not the

same with sanctification. Regeneration is sometimes spoken
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of as a progressive work, carried on in the soul by slow degrees,

from the time of our first turning to God. This is nndetdahly

true of sanctification ; but of rege)teration, the nevi birth, it is not

true. This is a part of sanctification, not the whole ; it is the

gate to it, the entrance into it. When we are born again,, then

our sanctification, our inward and outward holiness, begins ; and
thenceforward we are gradually to ' grow up in Him who is our

Head.' "

The foregoing presentation of the doctrine of the

new birth is marked by some practical features of

much importance. It exalts the signihcance of this

doctrine against the depreciatory influence of some
unwise preachers of entire sanctification, who so

emphasize their favourite theme as quite to disparage

the great blessings of justification and regeneration.

On the other hand, the statement of the Standards

does not so exalt regeneration as to ignore sin in

believers. While " there is no condemnation to them
who are in Christ Jesus," and " He that is born of

God sinneth not," as long as by faith and fidelity he

retains the Divine favour, there is at the same time

the consciousness of evil tendencies from habit or

temperament, which lead to humiliation and repent-

ance, and need the fulness of the Spirit for their

removal.

The relation of the infant to the subject before us

is one made mysterious by forgetfulness of the fact

that the gospel call to " repent and be converted " is

meant for responsible adults, and becomes impiously

grotesque when addressed to infants. This is clear,

6
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first, that by nature and heredity infants come into

the world, apart from the Atonement, with a complete

forfeiture of the Divine favour ; second, that by the

Atonement this penalty is removed, and so " the free

gift came upon all unto justification of life." Thus

far by revelation we are upon certain ground. But

if it is asked, for instance, when in the case of a

deceased infant has the subjective work of the Spirit

taken place corresponding to what we call re;j;^enera-

tion ? when were evil tendencies neutralized and

destroyed ? was it at birth, or at baptism, or at

death, or somewhere between ? we can only say we
do not know, it is not revealed. We are satisfied of

the salvation of the child. Free from guilt in the

sense of personal culpability, and with the penalty of

Adam's sin removed so far as its objective relation to

God is concerned, we are certain it has gained celes-

tial bliss, but how or when its nature has been har-

monized with the purity and holiness of that state we
cannot tell, and it is not necessary to know. Coming

into life in such gracious relations to God through

Christ so that the Divine declaration is made, " Of

such is the kingdom of heaven," we cannot doubt the

possibility of the child continuing in such a state into

years of manhood, a state which is lost only by its

own choice of evil. Yet to keep the matter evenly

balanced, the fact cannot be ignored that before the

Wesleyan revival the tendency was to make too

much of this initial work "of grace, especially in

connection with baptism, and to ignore the need of
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conscious regeneration. We are in danger of* this

error always.

Whedon (Bihlioth. Sacra, 1862, p. 258) says : "Under
the redemptive system the man is born into the world,

from Adam, a depraved being. It is as a depraved

being he becomes an ego. But instantly after he is

met by the provisions of Atonement." Of this doc-

trine of prevenient grace Pope says :
" There is no

doctrine which so irresistibly and universally appeals

for its confirmation to the common conscience and

judgment of mankind." Whedon further says in the

same article :
" That the dying infant is saved, and

saved by Atonement, we all agree. But his precise

condition as affected by the Atonement, while a living

infant, seems to be a somewhat undecided matter.

Probably a large majority of the Methodist Episcopal

Church have, for some time past, held, without much
discussion, that the living infant was both unjustified

and unregenerate, and yet upon his death he obtained

both blessings. This making death the condition

of justification and regeneration appears to many
hardly logical, and not without danger. Mr. Wesley's

earlier expressions of opinion indicated a holding

of the Churchly doctrine of baptismal regeneration

in infancy. His later indications of opinion show
that he held all infants to be members of the king-

dom of heaven, and he also held that regeneration

is a condition to membership in the kingdom of

heaven, but he does not expressly draw the infer-

ence that all infants are regfenerate. Fletcher main-
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tained the doctrine both of infant justification and

regeneration."

We again submit that on the subject of regenera-

tion of infants, First, we have no revelation. It is

among " the secret things " which belong unto God.

Second, revelation is unnecessary, as the gospel mes-

sage is necessarily addressed to responsible adults.

The method of restoring to the infant his forfeited

inheritance is revealed, but not the subjective process

of his spiritual renovation.

The relation of baptism to regeneration is further

stated under the title of the Sacraments.

The grace of adoption, which is connected with the

regenerate state 'rather than with justification, will

be illustrated under the title of the Witness of the

Spirit.

8.—ENTIRE SANCTIFICATTON.

Sanctification is the process of rendering

holy the entire life. It begins with regenera-

tion and justification, and may be consum-

mated gradually or instantaneously. Entire

sanctification implies : 1. The perfect cleans-

ing of the soul from sin. " 2. The maturing of

the Christian life and character in the com-
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plete development of all the graces of the

Holy Spirit. 3. Completeness of consecra-

tion which could not mark the less developed

spiritual life of the believer at the time of his

justification. Beyond this maturity there are

degrees of spiritual advancement ad infi?iitu}n,

with increasing knowledge and broadening

views of God and truth and destiny, and corre-

sponding experience of grace and glory.

Notes.—Rom. iv. 5: In regeneration, "the Holy Ghost

})(jgiiifi the great ivork of inward sanctification." 2 Cor. vii. 1 :

Perfecting holiness— " Carrying it to the height in all its

branches and enduring to the end in the loving fear of God, the

sure foundation of all holiness." Eph. iii. 19 : Being tilled

with all the fulness of God—" A perfection far beyond a bare

fi-eedom from sin." Ejjh. iv. 13 : "J. state of spiritual tnan-

hood both in understanding and strength." "A tnaturity of

age and sjAritval stature wherein we shall be filled with Christ

so that He will be all in all." Col. iv. 12 :
" Endued 'with every

Christian grace." "No longer babes, but grown up to the

measure of the stature of Christ, being full of His light, grace,

wisdom and holiness." 1 Thess. iv. 3, 1 Thess. v. 16, 23, Heb.

vii. 19 :
" To be of one spirit with God, this is true perfection."

Heb. ix. 22.

Sermons.—VIII., ii., 6 : "Although believers feel the flesh,

the evil nature in them, although they are more sensible, day

by day, that their "heart is deceitful and desperately wicked,"

yet, so long as they do not yield thereto, so long as they give

no place to the devil, so long as they maintain a continual war
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with all sin, with pride, anger, desire, so that the flesh hath not

dominion over them, but they still "walk after the Spirit," there

is " no condemnation to them which are in Christ Jesus." So

in par. 7. XIII., i., 5 : "To avoid this extreme, many well-

meaning men, particularly those under the direction of the late

Count Zinzendorf , ran into another, aflirming that ' all true

believers are not only saved from the dominion of sin, but from

the being of inward as well as outward sin, so that it no longer

remains in them ;' and from them, about twenty years ago,

many of our countrymen imbibed the same opinion, that even

the corruption of nature is no more in those who believe in

Christ." So in XIII., in., 1. XIII, in, 10: "I cannot,

therefore, by any means, receive this assertion, that there is no

sin in a believer from the moment he is justified ; First, because

it is contrary to the whole tenor of Scripture ; secondly, because

it is contrary to the experience of the children of God; thirdly,

because it is absolutely new, never heard of in the world till

yesterday ; and, lastly, because it is naturally attended with the

most fatal consequences, not only grieving those whom God
had not grieved, but perhaps dragging them into everlasting

perdition." So in XIII., v., 1, XIV., in., 1. XL. : Christian

perfection does not imply—(a) Perfection in knowledge
;

(b)

Freedom from error of judgment
;

(c) Freedom from error in

the interpretation of Scripture
;
(d) Freedom from infirmities

;

(e) Freedom from temptation. XL., i., 9 : "We may, lastly,

observe that neither in this respect is there any abs(jlute per-

fection on earth. There is no perfection of degrees, as it is

termed, none which does not admit of a continual increase. So

that, how much soever any man has attained, or in how high a

degree soever he is perfect, he hath still need to ' grow in

grace,' and daily to advance in the knowledge and love of God
his Saviour." XL., ii., 21, 22, 24: Christian perfection implies

freedom from evil thoughts and evil tempers. XL., n., 28 :

" For he saith not the blood of Chfist will cleanse at the hour

of death or in the Day of Judgment, but it ' cleanseth ' at the
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time present ' n,s,' liviiuj Christians, ''fronn all sin..'' And it is

equally evident that, if any sin, remain, we are not cleansed

from all sin; if any unrighteousness remain in the soul, it is

not cleansed from all unrighteousness. Neither let any sinner

against his own soul say that this relates to justification only or

the cleansing us from the guilt of sin ; first, because this is

confounding together what the apostle clearly distinguishes,

who mentions, first, to forgive ns our sins, and then to cleanse »«

from all nnrighteottsness ; secondly, because this is asserting

justification by works in the strongest sense possible. It is

making all inward as well as outward holiness necessarily

previous to justification. For if the cleansing here spoken of is

no other than the cleansing us from the guilt of sin, then we

are not cleansed from guilt ; that is, are not justified, unless on

condition of 'walking in the light, as He is in the light.'" XLI.,

III., 5, 7 : Wandering thoughts resulting from mental infirmity

and not from spiritual defect are not inconsistent with perfect

love. XLIII., I., 4 : "At the same time that we are justified,

yea, in that very moment sanctification begins." So in par. 8 :

^' From the time of our being barn, again the gradual work of

sanctification takes place." XLIII., i., 9 : "But what is per-

fection ? The word has various senses : here it means perfect

love. It is love excluding sin, love filling the heart, taking up

the whole capacity of the soul. It is love ' rejoicing evermore,

praying without ceasing, in everything giving thanks.' " XLIII.,

III., 3 : '"Faith is the condition and the only condition of sanc-

tification exactly as it is of justification." It is then shown

that this faith implies repentance, as in the case of justification

—repentance occasioned by the consciousness of sin marring

our best service, "so that we are now more ashamed of our

best duties than we formerly were of our worst sins." This

repentance is proved by '

' works of piety which are necessary

to full sanctification." XLIII., in., 13: "Though it be

allowed that both this repentance and its fruits are necessary

to full salvation, yet they are not necessary either in the same
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sense with faith or in the same degree : not in tJte same degree,

for these fruits are only necesmry conditionally if there be time

and opportunity for them ; otherwise a man may be sanctified

without them. But he cannot be sanctified without faith.

Likewise, let a man have ever so much of this repentance or

ever so many good works, yet all this does not at all avail : he

is not sanctified till he believes. But the moment he believes,

with or without those fruits, yea, with more or less of this

repentance, he is sanctified. Not in the smne sense, for this

repentance and these fruits are only remotely necessary— neces-

sary in order to the continuance of his faith, as well as the

increase of it, whereas faith is immediately and directly necessary

to sanctification. It remains that faith is the only condition

which is immediately and proximately necessary to salvation."

XLIIL, III., 14, 15, 16, 17 : The faith which brings entire

sanctification is "a Divine evidence and conviction"—^ First,

That God hath promised it in the Holy Scripture ; secondly.

That what God hath promised He is able to perform ; thirdly.

That He is able and willing to do it now; fourthly. That He
doeth it." XLIII., III., 18: "But does God work this great

work in the soul gradually or instantaneously ? Perhaps it maij

be (fradually uyrought in some; I mean in this sense, they do not

advert to the particvlar moment wherein sm ceases to be. But

it is infinitely desirable, were it the will of God, that it should

be done instantaneously, that the Lord should destroy sin 'by

the breath of His mouth ' in a moment, in the twinkling of an

eye. And so He generally does, a plain fact of which thei'e is

evidence enough to satisfy any unprejudiced person."

The doctrine of entire sanctification has been

marred in the liistory of the Church at various

periods before and after the Reformation by being

compromised with various fanatical parties of Perfec-

tionists. Methodism has not been free from the same

excesses. However, in no degree is Wesley responsible
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therefor, inasmuch as with most vigilant care he

opposed every evidence of extravagance.

Just as Calvin interpreted the scriptural teaching

of Divine sovereignty, and logically carried out his

interpretation to all its consequences, never shrinking

from any conclusion however startling to Christian

consciousness, so Wesley, we think on a more scrip-

tural basis, unfolded the teachings of Scripture as to

Christ's atoning work, both in its fulness and freeness.

Instead of shrinking from what his v^iews of these

teachings implied, he hailed the consequences and

proclaimed to all men a deliverance from the guilt

and power and penalty of sin, and rightly concluded

that what God commands and promises for the present

life must be attainable here and now. As to the pro-

fession of this grace, it is well to remember that he

said, " Let modesty mark all your words and actions."

He also emphasized the ethical side of this doctrine, a

point which some of its advocates, especially to-day,

are in great danger of overlooking in the emphasizing

of the subjective aspect of the doctrine.

9—APOSTASY.

A believer may fall from any attainment of

grace in this life and be eternally lost.

Articles —XII. : After we have received the Holy Ghost,

we may depart from grace given and fall into sin.
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Notes.—Matt, xviii. 34, Luke xi. 26 : The last state of

that man is worse than the first. " This is fulBlled in all who
totally and finally apostatize from true faijbh." Luke xii. 5,

Rom. viii. 30 : ''Paul does not deny that a believer may fall

away and be cut oflF between his sjjecial calling and his glorifi-

cation. Neither does he deny that many are called who never

are justified. Rom. xiv. 15, 1 Cor. ix. 27 :
" This single text

may give us a just notion of the scriptural doctrine of election

and reprobation. It shows that believers in general are elected

to enjoy the Christian privileges on earth, which, if they abuse,

those very elect persons rvill become reprobate. St. Paul declares

it was possible he himself might become a reprobate." Heb. vi.

6 : "Of these wilful total apostates, he declares it is impossible

to renew (Heb. x. 26) them again to repentance, though they

were renewed once."

Sermons.—L, ii., 4: "Believers are saved from the fear,

though not from the possibility, of falling away from the grace

of God and coming short of the great and precious promises."

The absolute certainty of the final perseverance of

the saints is a necessary outcome of the Augustinian

doctrine of Divine sovereignty and election, and the

possibility of final apostasy is a corollary of the Greek

and Arminian view of the freedom of the will. It is

according to expectation that the Anglican Article

XVII., " Of predestination and election." has been

expunged by Wesley. This Article is a clear illustra-

tion of the influence of Calvin in the En;;'-lish Reforma-

tion in the department of soteriology, as is Article

XXVIII., on the Lord's Supper, on the subject of the

sacraments. It is only by a strained interpretation
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that Article XVII. is subscribed to by the Arminiaii

or High Church Anglican.

10.—THE WITNESS OF THE SPIRIT.

By the grace of adoption the justified and

regenerated believer is made a member of God's-

spiritual family. This relationship is attested,

first, by the witness of the Holy Spirit, and

second, by the testiinony of consciousness.

This experience is the privilege of every be-

liever. The Divine testimony " secures us

from all delusion," and is invariably accom-

panied by the fruits of the Spirit. The wit-

ness of the Spirit gives us full assurance,

which is followed by confirmed confidence in

God. There may be given to the believer also

an assurance of his ultimate salvation.

Notes.—Rom. viii. 16 : The Spirit beareth witness with the

spirit of every true believer by a testimony distinct from, that of

his oicn spirit, or the testimony of a good conscience." 1 Thess.

i. 5, Heb. vi. 11 :
" The full assurance of faith relates to present

pardon; 'the full assurance of hope,' to futvu-e glory. The

former is the highest degree of Divine evidence that God is

reconciled to me in the Son of His love ; the latter is the same
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degree of Divine evidence of persevering grace and of eternal

glory." 1 John iii. 24.

Sermons.—X., i., 1 : cv/ifiapTvpn, shown to imply a double

and concurrent testimony in every believer, of God's spirit and

the believer's spirit. X., i., 5, 6 : Testimony of consciousness

explained. X., i., 7: "The testimony of the Spirit is an

inward impression on the soul, whereby the Spirit of God

directly untnesses to my S2'>irit that I am a child of God ; that

Jesus Christ hath loved me and given himself for me, and that

all my sins are blotted out, and I, even I, am reconciled to

God." So XI., II., 2, X., I., 12 : "The Spirit of God does

give a believer such a testimony of his adoption, that while it

is present to the soul he can no more donbt the reality of his son-

ship than he can doubt of the shining of the sun while he stands

in the full blaze of his beams." X., ii., 8, 9 : The witness of

the Spirit must be acconijjanied by fruits of the Spirit, and is

to be distinguished from presumption. XL, ii., 6: "The
indirect witness or testimony that we are the children of God is

nearly, if not exactly, the same with the testimony of a good

con.science towards God, and is the result of reason or reflection

on what we feel in our own souls. Strictly speaking, it is a

conclusion drawn partly from the Word of God and partly from

our own experience. The Word of God says : Eveiyone who
has the fruit of the Spirit is a child of God ; experience or

inward consciousness tells me that I have the fruit of the

Spirit, and hence I rationally conclude, therefore, I am a child

of God." XL, IV., 3 : "The direct witness may shine clear,

even while the indirect one is under a cloud." XL, v., 2 :

" The Spirit of God witnessing with our spirit, does secure us

from all delusion. And lastly, we are all liable to trials wherein

the testimony of our own spirit is not sufficient ; wherein

nothing less than the direct testimony of God's spirit can

assure us that we are His children." XI , v., 3, 4 :
" Two infer-

ences may be drawn from the whole : The first, let none ever
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presume to rest in any supposed testimony of the Spirit, which

is separate from the fruit of it. The second inference is, let

none rest in any supposed fruit of the Spirit without the wit-

ness. There may be foretastes of joy, of peace, of love, and

those not delusive, but really from God, long before we have

the witness in ourselves, before the Spirit of God witnesses

with our spirits that we have ' redemption in the blood of

Jesus, even the forgiveness of sins.' '' XLIII., ii., 3 : '"Because

he is a son, God hath sent forth the spirit of His Son into his

heart, crying, Abba, Father,' giving him an assurance that he

is so, and a childlike confidence in him. But let it be observed

that, in the very nature of the thing, the assurance goes before

the confidetwe. For a man cannot have a childlike confidence in

God till he knows he is a child of God. Therefore, confidence,

trust, reliance, adherence, or whatever else it be called, is not

the first, as some have supposed, but the second branch or act

of faith.''

The expression, " witness of the Spirit," is most

commonly associated with Wesleyan soteriology, and

the word " assurance " with that of other evangelical

churches. The word " assurance " is both appropriate

and scriptural, but it has been misused, first, as ex-

pressing the privilege of a few, and secondly, as

favouring the idea of the impossibility of the believer's

apostasy.

Can there be absolute knowledge of personal salva-

tion ? It is clear that the Standards teach that the

witness of the Spirit " secures the believer from all

delusion." On the other hand, it must be admitted

that a man may imagine that he is a child of God
when he is not, for fancy knows no limit to its activity.

But such a fancy does not affect the reality of the
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testimony of the Divine Spirit in the case of a man
whose hfe gives concurrent evidence that he is a child

of God. It must also be admitted that in a certain

sense consciousness is at the basis of both forms of

testimony. Indeed, consciousness unifies all our ex-

periences, and still we classify these experiences in

our philosophy. We are conscious of an impression

from without and an experience within. ] n the evi-

dence of our spiritual adoption we have these two

testimonies mutually corroborative.

We have no specific authority in Scripture for the

witness of the Spirit attesting our entire sanctifica-

tion. Any allusions to such are very remote as com-

pared with the fulness and frequency with which the

doctrine of the witness of the Spirit to our adoption

is stated.

11.—THE CHURCH.

The Catholic Church includes all who

according to their light fear God and work

righteousness, having the spirit of faith proved

by their works. The visible Church is an

organization of believers amOng whom the

Word of God is preached., discipline is main-

tained and the sacraments are duly adminis-
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tered. Christ is the only foundation upon

which the Church is estabhshed. No par-

ticular form of ecclesiastical polity is essen-

tial to the Church.

Articles.—XIII. :
" The visible Church of Christ is a con-

gregation of faithful men, in which the pure Word of God is

preached, and the sacraments duly administered, according to

Christ's ordinance, in all those things that of necessity are

requisite to the same."

Notes.—Matt. v. 47 : Deprecates the divisions into which

the Church " has been crumbled." The wish is expressed "that

we might at lea.st advance so far as cordially to embrace our

brethren in Christ of whatever pai'ty or denomination they

are. ' Matt. xvi. 18 : Christ the only foundation of the

Church. Mark ix. 38 :
" To confine religion to them that

follow us is a narrowness of spirit which we should avoid and

abhor." So v. 39. Luke xxiii. 29 : I will appoint unto you,

*' Not a primacy to one, but a kingdom to every one on the

same terms." Acts v. 11: The Church "a company of men
called by the Gospel, grafted into Christ by baptism, animated

by love, united by all kind of fellowship, and disciplined (in

this case) by the death of Ananias and Sapphira.'' Acts x. 35 :

Faith in the historic Christ not necessary to a place in the

Catholic Church. Acts xi. 17: Those condemned who "lay

down rules of Christian communion which exclude any whom
God has adndtted into the Church of the first-born." Acts xv.

23 : Primacy of Peter repudiated. Rom. viii. 33 :
" The term

elect was of old applied to all the members of the visible

Church, whereas in the New Testament it is applied onhj to the

members of the invisible." 1 Cor. i. 10: No schisms—"No
alienation of affection from each other. Is this word ever
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taken in any other sense in Scripture ?" 1 Cor. xi. 18 :
" It is

plain that by schisms is not meant nny separation from the

Cliurch, bid uncharitable divisions in it." "The indulging any

temper contrary to this tender care of each other is tlie true

scriptural schism. This is, therefore, quite a different thing

from that orderly separation from corrupt churches which later

ages have stigmatized as schisms." "So wonderfully have

later ages distorted the words heresy and schism from their

scriptural meaning, heresy is not in all the Bible taken for

' an error in fundamentals,' or in anything else, nor schism for

any separ.ition made from the outward communion of others.

Therefore, both heresy and schism, in the modern sense of the

woi'd, are sins that the Scripture knows nothing of.'' So Titus

iii. 10. Eph. i. 22 : Christ the head of the Church. So Col.

i. 18. Eph. ii. 20 : Apostles and prophets the foundation of

the Church in the sense that "the Word of God declared by

them sustains the faith of all believers." Eph. iv. 4 : There

is one body, " The universal Clhurch, all beliecers thronghont the

world."

Sermons.—XXXVIII. , ii., 4: We are not to ignore as a

Christian a man who "may not approve of that manner of

worshipping God which is practised in our congregation ; and

may judge that to be more profitable for his soul which took

its rise from Calvin or Martin Luther. He may have many

objections to that Liturgy which we approve of beyond all

others ; many doubts concerning that form of church govern-

ment which we esteem both apostolical and scriptural." So

XXXVIIL, IV., 2. XXXVIII., IV., 4, 6 : "What if I were

to see a Papist, an Arian, a Socinian casting (nit devils ? If I

did, I could not forbid even him, without convicting myself of

bigotry. Yea, if it could be supposed that 1 should see a Jew,

a Deist, or a Turk doing the same_, were I to forbid him either

directly or indirectly, I should be no better than a bigot still."

"Think not the bigotry of another is any excuse for your
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own." XXXIX., Intro. 4: Inculcates the unity of the Spirit

even where there is not an external union of organization.

XXXIX., I., 8 : "But even among men of an upright heart,

men who desire to ' have a conscience void of offence,' it must
needs be that, as long as there are various opinions, there will be

various vays of worshippiruj God; seeing a variety of opinion

necessarily implies a variety of practice." XXXIX., i., 10, 11:

" Although, therefore, every follower of Christ is obliged, by
the very nature of the Christian Institution, to be a member of

some particular congregation or other, some Church, as it is

usually termed (which implies a particular manner of worship-

ping God, for ' two cannot walk together unless they be agreed');

yet none can be obliged by any power on earth but that of his

own conscience, to prefer this or that congregation to another,

this or that particular manner of worship. I know it is com-

monly supposed that the place of our birth fixes the Church to

which we ought to belong ; that one, for instance, who is born

in England, ought to be a member of that which is styled the

Church of England ; and, consequently, to worship God in the

particular manner which is prescribed by that Church. I was

once a zealous tnfiintainer of this; but I find many reasons to

abate of this zeal."' "I dare not, therefore, presume to impose

my mode of worship on any other. I believe it to be truly

primitive and apostolical, but my belief is no rule for another."

So XXXIX., II., 2. XXXIX., III., 1: "Hence we may
learn that a catholic spirit is not speculative latitudinarianism.

It is not an indifi'erence to all opinions : This is the spawn

of hell, not the offspring of heaven. This unsettledness of

thought, this being ' driven to and fro, and tossed about with

every wind of doctrine,' is a great curse, not a blessing; an

irreconcilable enemy, not a friend, to true Catholicism." " Ob-

serve this, you who know not what spirit ye are of ; who call

yourselves men of a catholic spirit, only because you are of a

muddy understanding ; because your mind is all in a mist

;

because you have no settled, consistent princijales, but are for

7
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jumbling all opinions together. Be convinced that you have

quite missed your way." XXXIX., iii., 3, 4: "Hence we may
learn that a catholic spirit is wA indiffereitce to all congregations.

This is another sort of latitudinarianism, no less absurd and

unscriptural than the former." "But while the Christian is

steadily fixed in his religious principles, in what he believes to

be the truth as it is in Jesus ; while he firmly adheres to that

worship of God which he judges to be most acceptable in his

sight ; and while he is united by the tenderest and closest ties

to one particular congregation—his heart is enlai-ged towani all

mankind, those he knows and those he does not, he embraces

with strong and cordial affection, neighbours and strangers,

friends and enemies. This is catholic or universal love. And
he that has this is of a catholic spirit. For love alone gives

the title to this character : Catholic love is a catholic spirit.^'

LII , Intro. 2 : "This is the original design of the Church of

Christ. It is a body of men compacted together in order,

first, to save each his own soul ; then to assist each other in

working out their salvation ; and, afterwards, as far as in them

lies, to save all men from present and future misery, to over-

turn the kingdom of Satan, and set up the kingdom of Christ."

The word "church," deriv^ed from uvpiaKOi:, per-

taining to the Lord, necessarily includes all who in

spirit and life are Christ's, under varying types of

government, worship and doctrine. The position of

the Standards on this subject is unique. While

various symbols have defined the Church, Wesley, to

make his views clear, has inserted in the Standards

two extended statements on the subjects of a catholic

spirit and bigotry, and has reached a generous breadth

of view unsurpassed since the days of St. Paul. His

catholicity has captured many a heart, especially as
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it is found side by side with a jealous regard for truth

and a protest against indifFerentism in faith and

practice. His etymology of the words " schism " and
" heresy " is correct, as he finds in them the ideas

of cutting and rending in the sense of evil feeling

manifested in dissensions, and this meaning he claims

to be supported by the scriptural use of ffx^f^M^ ^^^

aipsffk. It is a matter of accommodation only that

in history the word " heresy " has come to mean viola-

tion of doctrinal standards, and " schism " violation

of organization ; but by Wesley they were meant to

express a contentious spirit. Such a spirit was as far

removed as possible from his own life, hence his reluc-

tance to leave the Church of England. This reluc-

tance so frequently and candidly stated, and stated

sometimes with a force not quite consistent with his

actions, as in his oft-quoted sermon on the sin of

Korah, Dathan and Abiram, has led many an Angli-

can to charge the Methodist Church with being untrue

to Wesley's teachings on this subject. Such writers

forget Wesley's acts, which speak more loudly than

his words, in the ordination of presbyters for his

churches at home, and pre-eminently in the consecra-

tion, September 2, 1784, of a bishop, prudentially

called a superintendent—simply preferring the Latin

word to the Greek—for the churches in America,

three months before the first Anglican bishop (Sea-

bury) was consecrated, and three years and five

months before the first Roman Catholic bishop

(Carroll) was consecrated for the United States.
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The Anglican definition of the visible Church is

adopted in the Standards—Article XIII. The point

of divergence between Methodists and, for that matter,

the immense majority of Protestants on the one side

and the prelatical churches on the other, is as to the

phrase, the sacraments being " duly administered."

While apostolical succession must be regarded, as

Wesley said, " as a fable which no man ever did

prove or could prove," it is clear that the validity

of the administration of the sacraments must not

depend on the tactual succession of the ministry from

the apostles. This error of apostolical succession,

with every element of sacramentarianism, is strongly

repudiated in the Standards.

Note.—Among the many works written on the relation of Methodism
to the Church of England, one of the best is that entitled " Methodism
and Anglicanism," by Rev. T. G. Williams, D.D. Methodist Book
Rooms: Toronto, Montreal and Halifax.

12.—THE MINISTRY.

The ministry consists of men of suitable

gifts called of God, with their call attested by

spiritual fruit. Episcopal ordination is not a

necessity. There is but one clerical order.

In the New Testament the terms "bishop"
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and " elder " are used interchangeably for the

same office, and the duty of deacons is to

serve in church temporalities.

Notes.—Matt. vii. 16 :
" True prophets convei-t sinners to

•God, or at least confirm and strengthen them that are converted •

False prophets do not. They also are false prophets who, though

speaking the very truth, yet are not sent by the Spirit of God,

but come in their own name to declare it." Matt. vii. 18 :

States the possibility of the preaching of the truth by a bad
man doing good. Acts vi. 2 : "In the first Church the primary

business of bishops was to preach, that of deacons to take care

-of the poor (no mention made of presbyters as distinct from

bishops). If deacons afterward preached, they did this not by

virtue of their deaconship, but as evangelists." Acts xx. 28 :

The Holy Ghost alone can constitute true ministers. 1 Tim.

iii. 2: A bishop, "a pastor of a congregation." 1 Tim. iii. 8:

"But where are presbyters? Were this order essentially distinct

from that of bishops, conld the Apostle have passed it over in

silence?" Titus i. 5: Bishops and elders identified.

Sermons.—XXX., iii., 6 : Duty recognized under some
circumstances of listening even to unworthy ministers

XXXVIII., HI., 7 : "I allow that it is hicihly expedient who-
ever preaches in His name should have an outward as well as

an inward call, but that it is absohdely necessary I deny."

XXXVIII., III., 10 :
" The refusal of a bishop to ordain does

not hinder the call of God."

The Standards are rather limited in their reference

to the institution of the ministry. Still they are

sufficiently clear to show that their position is Presby-

terian rather than Episcopalian in the crucial point



100 DIGEST OF THE DOCTRINAL STANDARDS

of the oneness of clerical order. It is not forgotten

that frequently Wesley expressed his cordial admira-

tion of the Anglican episcopacy, necessarily regarding

it in the same non-prelatical sense as Cranmer.

13.—THE MEANS OF GRACE.

The means of grace are the preaching of

the Word, the sacraments, prayer, fellowship

and fasting. The conduct of public worship

should be in the vernacular. Irregularity and

want of uniformity in the rites of the Church

are to be condemned. The sacraments are

outward and visible signs of inward and spirit-

ual grace, and are tokens of a covenant made

between God and the communicant. The

outward emblems must not be worshipped.

There are two sacraments—Baptism and the

Lord's Supper.

Articles.—XV.: "It is a thing plainly repugnant to the

Word of God and the custom of the primitive Church, to have

public prayer in the church, or to minister the sacraments, in

a tongue not understood by the people." XVI.: Sacraments-

ordained of Christ are not only badges or tokens of Christian

men's profession, but rather they are certain signs of grace
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and God's good-will towards us, by the which He doth work

invisibly in us, and doth not only quicken, but also strengthen

and comfort our faith in Him. There are two sacraments

ordained of Christ our Lord in the Gospel, that is to say.

Baptism and the Supper of the Lord. Those five commonly

called sacraments, that is to say, confirmation, penance, orders,

matrimony and extreme unction„ are not to be counted for

sacranients of the Gospel, being such as have partly grown

out of the corrupt following of the Apostles, and partly are

states of life allowed in the Scriptures, but yet have not the

like nature of Baptism and the Lord's Supper, because they

have not any visible sign or ceremony ordained of God. The

sacraments were not ordained of Christ to be gazed upon or to

be carried about, but that we should duly use them. And in

such only as worthily receive the same they have a wholesome

effect or operation ; but they that receive them unworthily,

purchase to themselves condemnation, as St. Paul saith, 1 Cor.

xi. 29." XXn. :
" It is not necessary thatVites and ceremonies

should in all places be the same or exactly alike, for they have

always been different, and may be changed according to the

diversity of countries, times and men's manners, so that nothing-

be ordained against God's word. Whosoever, through his

private judgment, willingly and purposely doth openly break

the rites and ceremonies of tlie Church to which he belongs,

which are not repugnant to the Word of God and are ordained

and approved by common authority, ought to be rebuked

openly, that others may fear to do the like, as one that oftendeth

against the common order of the Church and woundeth the

consciences of weak brethren. Every particular Church may
ordain, change or abolish rites and ceremonies so that all things

may be done to edification."

Sermons.—IV., i., 8 : The ordinances of God are "the
stated channels of His grace to man.'' VII., i., 5 : "The nature

of religion is so far from consisting in forms of worship, or rites
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or ceremonies, that it does not properly consist in any outward

actions of what kind soever." XVI., ii., 1: "By 'means of

grace ' I understand outward signs, words or actions ordained

of God and appointed for this end to be the ordinary channels

whereby He might convey to men preventing, justifying or

sanctifying grace. " 2. "All these means, when separate from

the end, are less than nothing and vanity, that if they do not

actually conduce to the knowledge and love of God, they are

not acceptable in His sight ; yea, rather, they are an abomina-

tion before Him." 3. " Whosoever, therefore, imagines there

is any intrinsic power in any means whatsoever, does greatly

err, not knowing the Scriptures, neither the power of God.

We know that there is no inherent power in the words that

are spoken in prayer, in the letter of Scripture read, the sound

thereof heard, or the bread and wine received in the Lord's

Supper ; but that it is God alone who is the Giver of every

good gift, the Author of all grace, that the whole power is of

Him whereby through any of these there is any blessing con-

veyed to our souls. We know, likewise, that He is able to

give the same grace, though there were no means on the face of

the earth. In this sense we may affirm that, witli regard to

God, there is no such thing as means, seeing He is equally able

to work whatsoever pleaseth Him by any or by none at all.

So XVI., v., 4 and XVII., Intro., 3, XVI., in., 1 : "Accord-

ing to this, according to the decision of Holy Writ, all who
desire the grace of God are to wait for it in the means which

He hath ordained ; in using, not in laying them aside."

(a)—BAPTISM.

Baptism is a sacrameiit which imphes cove-

nant relations between God and the person
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baptized, a pledge of grace given by God and

of faithful service rendered by the believer.

It is a sign of the spiritual purification wrought

by faith in the heart of the regenerate. In-

fants and all believers are proper subjects of

baptism, and the mode, whether by sprink-

ling, pouring or immersion, is not vital as

regards the validity of the rite.

Articles.—XVII. :
" Baptism is not only a sign of pro-

fe'^sion and mark of difference whereby Christians are distin-

guished from others that are not baptized, but it is also a sign

of regeneration or the new birth. The baptism of young children

is to be retained in the Church."

Notes.—Matt. iii. 6 : As to .John's baptism, " such prodigious

numbers could hardly be baptized by immerging their whole

bodies under water, nor can we think they were provided with

change of raiment for it, which was scarce practicable for such

vast multitudes. And yet they could not be immerged naked

with modesty nor in their wearing apparel with safety. It

seems, therefore, that they stood in ranks on the edge of the

river, and that John, passing along before them, cast water on

their heads or faces, by which means he might baptize many
thousands in a day. And this way most naturally signified

•Christ's baptizing them with the Holy Ghost and with fire."

Matt. iii. 15, 16 : Baptism of Christ teaching us to observe all

Divine ordinances, baptism included. Mark vii. 4: "The
Greek word, fiaiiTla/ioi, means indiflferently either washing or

sprinkling. The cups, pots and vessels were washed ; the

<;ouches sprinkled." John iii. 5: "Except a man experience
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that great inward change by the Spirit and be baptized,,

wherever baptism can be had, as the outward sign and means

of it," etc. Acts viii. 38 : "It does not follow that the eunuch

was baptized by immersion. The text neither affirms nor

intimates anything concerning it." Acts x. 47 :
" He does not

say they have the baptism of the Spirit ; therefore, they do not

need baptism with water, but just the contrary. If they have

received the Spirit, tlien baptize them with water." Acts

xvi. 15 : "Who can -believe that in so many families there was

no infant? or that the Jews, who were so long accustomed to

circumcise their children, would not now devote them to God
by baptism ?" Rom. ii. 25 : Thy circumcision is become uncir-

cumcision. "It is so already in effect. Thou wilt have no

more benefit from it than if thou hadst never received it. The

very same observation holds with regard to baptism." Rom.
vi. 3 :

" In baptism we, through faith, are ingrafted into Christ

and we draw new spiritual life from this root." Rom. vi. 4 :

We are buried with Him. "Alluding to the ancient manner
of baptism by immersion." We should walk in newness of life.

" This, says the Apostle, our very baptism represents to us."

1 Cor. i. 17, 1 Cor. x. 2 : Note favours baptism by sprinkling.

Col. ii. 12: "The ancient manner of baptizing by immersion

is manifestly alluded to here ; the other manner of baptizing

by sprinkling or pouring of water is in Heb. x. 22." 1 Peter

iii. 21: Baptism now saveth us. " That is, through the water

of baptism we are saved from the sin which overwhelms the

world as a flood, noi indeed the bare outward sign, hut the inward
grace."

Sermons.— XVII., Intro. 1 : The privileges of adoption

"by the free mercy of God are ordinarily annexed to baptism."

XVIII., IV., 3: "Say not then in your heart, 'I was once

baptized, therefore I am now a child of God.' Alas, that con-

sequence will by no means hold. How many are the baptized

gluttons and drunkards, the baptized liars and common
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swearers, the baptized railers and evil-speakers, the baptized

whoremongers, thieves, extortioners I What think you 1 Are

these now the children of God ? Verily, I say unto you, who-

soever you are, unto whom any one of the preceding chai"acters

belong, ' Ye are of your father the devil, and the works of

your father ye do.' ' XVI II., iv. , 5 :

'" Lean no more on the

staff of that broken reed that ye were born aj^ain in baptism.

Who denies that ye were then made children of God and heirs

of the kingdom of heaven ? But notwithstanding this ye are

now the children of the devil. Therefore, ye must be born

again." XIX., i., 1 :
'• Being born of God implies not barely

the being baptized or any outward change whatever." XXXIX.,
II., 2 : "I believe infants ought to be baptized; and that this

may be done either by dipping or sprinkling. If you are other-

wise persuaded, be so still, and follow your own persuasion."

XLv., IV., 1, 2 :
" Baptism is not the new birth, they are not

one and the same thing." "But indeed the reason of the

thing is so clear and evident as not to need any other authority.

For what can be more plain than that the one is an external, the

other an internal work; that the one is a visible, the other an

invisible thing, and therefore wholly different from each other l

—the one being an act of man, purifying the body ; the other

a change wrought by God in the soul : so that the former is

just as distinguishable from the latter as the soul from the

body, or water from the Holy Ghost. From the preceding

reflections we may, secondly, observe, that as the new birth i&

not the same thing with baptism, so it does not always accom-

pany baptism : they do not constantly go together. A man
may possibly be ' born of water, ' and yet not be ' born of the

Spirit.' There may sometimes be the outward sign, where

there is not the inward grace. I do not now speak with regard

to infants : it is certain our Church supposes that all who are

baptized in their infancy are at the same time born again ; and

it is allowed that the whole Office for the Baptism of Infants

proceeds upon this supposition. Nor is it an objection of any
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weight against this, that we cannot comprehend how this work

can be wrought in infants. For neither can we comprehend

how it is wrought in a person of riper years. But whatever

be the case with infants, it is sure all of riper years who are

baptized are not at the same time born again. ' The tree is

known by its fruits.' And hereby it appears too plain to be

denied, that divers of those who were children of the devil

before they were baptized continued the same after."

The expression, " being born again," was in use

before the incarnation to express the change effected

in the admission, by baptism and other rites, of a

Gentile to the position of a proselyte. The tendency

is marked in patristic writing, in harmony with this

fact to identify baptism and regeneration, and con-

tinues to this day in the prelatical churches. There

are some sentences quoted above from Wesley which

seem to countenance this view, and they are indeed

,
sometimes used by sacramentarian authors in the

effort to claim Wesley on the side of such teaching.

But a simple glance at all his utterances on this sub-

ject is sufficient to refute this claim. Indeed the

popular estimate of Methodism is a correct one, that

one of its most conspicuous features was the preach-

ing of the new birth as against all ecclesiastical forms,

including the sacraments.

As to the mode of baptism there is a universal

Christian consensus, outside of Anabaptists, that the

mode is not essential. Methodism follows the Church

of England, whose prayer-book, however, provides

for immersion first, and then for sprinkling or pour-
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ing. In this latitude the Church of England follows

the Latin Church. The same view, viz., that mode is

not essential, is found in the oriental churches, which,

although they commonly baptize by immersion, recog-

nize the validity of other forms, at least in clinical

baptism. The word fia7triB,Qo is not a modal term,

and its classical, Hellenistic and patristic use shows it

implies the application of water by any of the methods

employed.

The baptism of infants is not only appropriate as

an act of dedication, but principally as a recognition

of their relation to God through Christ and to the

covenant of grace, and of their membership already

in the Catholic Church. Adults should not be bap-

tized if without the grace of regeneration, of which

baptism is a sign.

(6)—THE EUCHARIST.

The Eucharist, or Lord's Supper, is a sacra-

ment implying a federal relation between God

and the believer, expressing reciprocally

pledges of special grace and fidelity. The

outward emblems are bread and wine, which

remain unchanged in their nature. With

them is given by faith to the acceptable com-
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inunicant an assurance of the actual, but not

of the physical, presence of Christ.

Articles.—XVIII. :
" The Supper of the Lord is not only a

sign of the love that Christians ought to have among themselves

one to another, but rather is a sacrament of our redemption by

Christ's death ; insomuch that to such as rightly, worthily and

Avith faith receive the same, the bread which we break is a par-

taking of the body of Christ, and likewise the cup of blessing

is a partaking of the blood of Christ. Transubstuntiation, or

the change of the substance of bread and wine in the Supjjer of

our Lord, cannot be proved by Holy Writ, but is repugnant to

the plain words of Scripture, overthroweth the nature of a

sacrament, and hath given occasion to many superstitions.

The body of Christ is given, taken and eaten in the Supper

only after a heavenly and spiritual manner. And the means

whereby the body of Christ is received and eaten in the Supper,

is faith. The sacrament of tlie Loi'd's Supper was not by

Christ's ordinance resei-ved, carried about, lifted up or wor-

shipped." XIX.: The cup of the Lord is not to be denied

to the lay people, for both the parts of the Lord's Supper,

by Christ's ordinance and commandment, ought to be admin-

istered to all Christians alike." XX. :
" Wherefore the sacri-

fice of the Mass, in which it is commonly said that the priest

doth offer Christ for the quick and the dead, to have remission

of pain or guilt, is a blasphemous fable and dangerous deceit."

Notes.—Matt. xxvi. 26, 28 : "This bread is, that is, repre-

sents, my body, according to the style of the sacred writers."

(Three illustrations given.) "Now Christ, substituting the Holy

Communion for the Passover, follows the style of the Old

Testament, and uses the same expressions the Jews were wont

to use in celebrating the Passover." "This is the sign of my
blood whereby the new covenant is confirmed." So Luke

xxii. 19, 20, John vi. 51.
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There are four different views of the Eucharist,

varying from the simple idea of a memorial service to

the view of transubstantiation :

First, the Zwinglian, which regards the rite as

merely commemorative of Christ's death.

Second, the Calvinistic, which adds to this the

emphasizing of the federal character of the rite,

which serves as a pledge of special grace and of

special manifestation of Christ's spiritual presence.

Third, the Lutheran view of consubstantiation or

impanation, which is the same as the Roman Catholic

view of transubstantiation, except that it denies any

change in the nature of the elements at consecration,

but teaches that with the bread and wine there is the

real presence of Christ's body literally partaken of by

the communicant.

Fourth, the Roman Catholic view of transubstantia-

tion, which teaches that at the moment of consecra-

tion the bread and wine cease to be bread and wine

and become the body and blood of Christ, offered by

the priest as a sacrifice for sin.

Of the above four views the second, or the Calvin-

istic, is that taught in the twenty-eighth Article of

the Church of England, which without change is

reaffirmed by Wesley in Article XVIII. The marked

tendency of Anglicanism is to revert to the view of

the Latin Church, but its Articles and homilies are

clearly adverse to such tendency.

The practice of using unfermented wine in the

Eucharist is becoming very general in Methodist
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churches, as best harmonizing with historical and

prudential considerations.

The sacrament of baptism is, in the case of an

adult, a sign of the initiation of the Christian life,

and in the case of an infant a sign of a work of grace

already begun, and is therefore not to be repeated.

The Lord's Supper is to be frequently used as a means
of nourishing and increasing our spiritual life.

(c)—PRAYER.

Prayer is the offering up of onr desires to

God, by the aid of His Spirit, for things agree-

able to His will in and through the mediation

alone of our Lord Jesus Christ.

Notes.—Matt. vi. 7, John ii. 4 : Describes the absurdity of

our addressing the Virgin Mary "as if she had a right to com-

mand Christ on the throne of His glory. Likewise how inde-

cent it is for us to direct His supreme wisdom as to the time or

manner in which He shall appear for us in any of the exigencies

of life." Eph. vi. 18, 1 Tim. ii. 1.

The teachings of the Standards on the subject of

prayer are found also under the title of Faith, includ-

ing the obligation of submission to the Divine will
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in seeking temporal benefits, and the duty of using

natural means for securing such benefits.

As to liturgical form of worship, it is well known
how Wesley esteemed the Book of Common Prayer of

the Church of England, and every intelligent follower

of Wesley, and every broad-minded Christian, shares

his feeling. At the same time it is well known that

extemporaneous prayer as the spontaneous expression

of earnest desire was conspicuous in the Wesleyan

revival. The result is that the Methodist Church

aims at combining both extemporaneous and liturgical

forms of devotion in her worship. The Offices of Bap-

tism and the Lord's Supper, and of the Ordination of

Ministers, of Solenniization of Matrimony and Burial

of the Dead, with some changes, are taken from the

Anglican Ritual. The abridged Liturgy for Morning

and Evening Prayer, though prepared for America,

where it was formally adopted but never used, has

been conspicuously in use in the Wesleyan Church in

England and some of the mission fields. The result

is that on this as on several other questions Method-

ism takes a middle ground between the Anglican and

Presbyterian Churches, in combining both extempo-

raneous and liturgical forms of worship, although the

general preference is for extemporaneous prayer

except in the Offices above mentioned.
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(cZ)—FASTING.

Fasting, which Wesley i'aithfully practised

and enjoined, is clearly explained as a reli-

gious duty in Sermon XXVII., in which, in

II. 11, it is declared to be '' in the practice of

God's children in all ages a means of grace."

Sermons.—XXVII., in., 1 : "It has been frequently said,

' Let a Christian fast from sin and not from food ; this is what

God requires at his hands.' So He does, but He requires the

other also. Therefore this ought to be done, and that not left

undone." XXVII., iii., 3 : "It is possible either to fast or

pray in such a manner as to make you much worse than before,

more unhappy and more unholy. Yet the fault does not lie in

the means itself, but in the manner of using it. Use it still, but

use it in a different manner. Do what God commands as He
commands it, and then, doubtless. His promise shall not fail."

XXVII., IV., 2: "Fasting is only a way which God hath

ordained, wherein we wait for His unmerited mercy, and

wherein, without any desert of ours. He hath promised freely

to ffive us His blessing."

14.—THE SABBATH.

The obligation of observing the Sabbath to

keep it holy being stated in the Moral Law,
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is universal. The change of day from the

seventh to the first carries witli it all the

authority of the New Testament.

Notes.—Matt. xii. 8 : The Son of Man is Lord even of the

Sabbath. "This certainly implies that the Sabbath was an

institution of great and distinguished importance. It may, per-

haps, also refer to that signal act of authority which Christ

afterward exerted over it in changing it from the seventh to the

first day of the week."

Sermons.—LII., ii., 10: "But many are not convinced

that buying or selling on the Lord's Day is a sin. If they are

not convinced, they ought to be ; it is high time they should.

The case is as plain as plain can be. For if an open, wilful

breach both of the law of God and the law of the land is not sin,

pray what is ? And if such a breach both of Divine and human
laws is not to be punished because a man is not convinced it is a

sin, there is an end of all execution of justice, and all men may
live as they list!

"
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CHAPTER VI.

LAST THIE"GS.

The department of Eschatology in Divinity

is far from its complete development. We owe

it to Athanasins that in the fourth century

the scientific statement of the doctrines of the

Trinity and the Person of Christ made such

advance that the results are permanent to this

day. We are similarly indebted in Anthro-

pology to Augustine of the fifth century, and

in Soteriology to Anselm of the twelfth cen-

tury, and to Luther and Calvin in the six-

teenth century. But the remaining depart-

ment, relating to last things, is now awaiting

a similar scientific treatment, and the variety

of theories respecting post-mortem conditions

indicates such activity- of thought as may

crystallize into a system of doctrine which
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will be symmetrical and free from the tradi-

tional errors which have come down to us

chiefly through the Latin Church. We are

satisfied we have the truths but the truth here

does not come to all believers with the same

uniformity as in other departments of theology.

It cannot be claimed that Wesley has given

us here the exactness of statement we find

elsewhere. The influence upon his thought

of Pre-millennial Adventism the impartial

student cannot ignore. The evils resulting

from this error were not as conspicuous in

his day as since, and his great and deserved

esteem for Bengel betrayed him into counte-

nancing to some degree, without fully endors-

ing, the views of this able and devout scholar.

Bengel, born 1687, died 1751, was an evan-

gelical Lutheran, very conservative in his

study of the letter of Holy Scripture. His

method of literalness led him, as it has led

scores since, into notorious error and mis-

calculation. Among the results of his system

were these : The final rao^e of Antichrist ex-
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tends for three and a half years, from A.D.

1832 to 1836. The fight with the beast from

the abyss and his overthrow by Christ's ap-

pearing were to occur on June 18, 1836.

From then to A.D. 2836 Satan was to be

bound, and then loosed for a season until

2947. From A.D. 2836 to 3836 would be the

millennial reign of saints in heaven, and the

latter year the date of the end of the world

and the last judgment. History certainly

plays havoc with such exposition, whether

given by Bengel or the less cultured Millerites,

whose date for the consummation was fixed a

decade later than Bengel's. Do the Stan-

dards, however, favour such views ? We will

see as we collate what limited teaching they

give us concerning last things.

1.—THE MILLENNIUM.

The millennium is a period of the general

prevalence of Christianity in the world, inter-
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rupted, however, by the great apostasy and

the appearing of the " man of sin."

Notes.—Rom. xi. 12: The fulness or conversion of the

Jews shall be the riches of the world. Rom. xi. 25 : The

fulness of the Gentiles shall come in, in the sense that the

vast heathen nations shall accept Christianity. 2 Thess. ii. 3 :

The man of sin, " Eminently so called, is not come yet. How-
ever, in many respects, the Pope has an indisputable claim to

those titles, the man of sin, the son of perdition." In support

of this comment the intolerance, cruel persecutions, and cor-

ruption of the Papacy are cited. 2 Thess. ii. 7 : "The 'mystery

of iniquity ' is not wholly confined to the Romish Church, but

extends itself to others also.

"

The nature of the millennium is material or spiritual

according to the source of our ideas concerning it. If

we allow ourselves to he affected by the Judaizing

influences which often dimmed the sight of the dis-

ciples, we may go so far as Papias, and revel in the

prospect of a period of unlimited luxury and material

enjoyment. Our judgment will, however, be more

correct as well as more sober if we remember the

wealth of spiritual significance there is in the num-

bers so conspicuously used in the Apocalypse, and

we will not be far astray in associating with 1,000

{mille, j/Afoz) the idea of perfection and supremacy

as truly prefiguring in one thousand years the golden

age of love and virtue and knowledge to which Chris-

tianity is bearing us : not that then individual free-

dom will or can be set aside, but
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" Jesus shall reign where'er the sun

Doth his successive journeys run,"

in education, science, philosophy, society and gov^ern-

ment, in the sense of His exercising directly through

His Church the most active influence in human affairs.

The demonstration of the Man of Sin in the great

apostasy is a fruitful theme for dogmatists in prophecy.

Wesley falls in with the habit of applying this title to

the Pope, but he is wise enough afterward to admit

that the " mj'stery of iniquity " is not wholly con-

fined to the Romish Church. Findlay's able work
on the Epistles to the Thessalonians—a work truly

multum in parvo—gives a statement of the dozen

individuals or systems claimed by different commenta-

tors to fit the designation of the Man of Sin ; but his

judgment, as that of all the most influential authori-

ties of our day, is opposed to localizing the signifi-

cance of this term in any individual. We do well to

study the movements of great influences not by any

means confined to Romanism—great forces of evil,

infidelity, anarchy, lust, as well as ecclesiastical

oppression wherever found, as with growing hatred

they mass themselves for " the battle of that great

day of God Almighty."

2.—HADES.

Hades is the state of incorporeal spirits,

good and bad, between death and the resnr-
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rection. It is without any disciplinary or

purgatorial agency.

Articles.—XIV.: "The Romish doctrine concerning pur-

gatory, pardon, worshipping, and adoration, as well of images

as of relics, and also invocation of saints, is a fond thing,

vainly invented, and grounded upon no warrant of Scripture,

but repugnant to the Word of God."

Notes.—Matt. xxii. 32: "The soul does not die with the

body." Luke xvi. 22 : Abraham's bosom— "so the Jews styled

paradise, the place where the souls of good men remain from

death to the resurrection." Acts ii." 27 : Thou wilt not leave

my soul in hades—"The invisible world. But it does not

appear that our Lord ever went into hell. His soul when it

w^as separated from the body did not go thither, but to para-

dise. The meaning is. Thou wilt not leave my soul in its

separate stite, nor suffer my body to be corrupted." 1 Cor.

XV. 55 :
" Hades literally means the invisible world and

relates to the soul." 2 Cor. v. 8: "The happ'ness of the

saints is not deferred till the resurrection.'' 2 Cor. xii. 4 : He
was caught up into paradise—"The seat of happy spirits in

their separate state between death and the resurrection " Rev.

i. 18 :
" Hades, that is. the invisible world. In the intermedi-

ate state the body abides in death, the soul in hades." So

Rev. vi. 8. Rev. xx. 13: ^^ Hades, the receptacle of separate

soids.

"

Sermons.—LI., ii., 5, 6, 8, 9, 10 :
" It cannot be questioned

that sejjarate spirits have some way to communicate their senti-

ments to each other, but what inhabitant of flesh and bh)i)d

can explain that way ? " "But will not some kind of sight

remain, although the eye be closed in death ? And will there

not be something in the soul equivalent to the present sense
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of hearing ? Nay, is it not probable, that these will not only

exist in a separate state, but exist in a far greater degree, in a

more eminent manner, than now, when the soul, di^-entangled

from its clay, is no longer ' a dying sparkle in a cloudy place ;

'

when it no longer ' looks through the windows of the eye and

ear;' but rather is all eye, all ear, all sense, in a manner we
cannot yet conceive V The sermon states the view that after

death there will be continued activity of memory, consciousness

and understanding.

The Westminster Confession (Article XXXII.), in

order to avoid all the errors connected with the doc-

trine of the Intermediate State, holds that immediately

at death the righteous pass into " the highest heavens,"

and the wicked into hell. The errors thus avoided

are striking and pernicious. The chief one is the

doctrine of Purgatory, with all that it implies of

masses and prayers and offerings for the dead. There

is also the error of PsychoiDannychy, or Sleep of the

Soul until the Resurrection, supported by John Locke,

Rothe and Archbishop Whately.

However, the attitude of the Confession is scarcely

justifiable in ignoring a scriptural term with the

doctrine which that term so clearly sets forth. Error

will sufficiently be avoided by adherence to the

simple meaning of the word before us. Hades, de-

rived from a, priv., and elSeiv, to see, simply means
the unseen world of disembodied spirits into which

Christ passed, of whom it was said, " Thou wilt not

leave my soul in Hades," including therefore paradise.

We read also that "in Hades" Dives "lifted up his
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eyes, being in torment." The state is, therefore, one

both of bliss and suffering; that is, of conscious

existence. There is no authority for associating with

it any purgatorial element either in the gross material

form of Roman Catholic theology, or in the more

spiritual form of thought of the Greek Church, or in

its inception in the limited extent to which it is

taught by Dr. Pusey in his able work, " What is of

Faith as to Everlasting Punishment ?" It is a state

rather than a place. The doctrine of Hades Wesley

unquestioningly adopts from Anglicanism, at the

same time rej)udiating the errors with which the

doctrine has been corrupted.

3.—THE SECOND ADVENT.

Christ will come again in visible form in

His glorified body to judge the quick and the

dead. His coming will not precede the mil-

lennium.

Articles.—III. : "Christ did truly rise again from the dead,

and took again His body, with all things appertaining to the

perfection of man's nature, wherewith He ascended into heaven,

.and there sitteth until He rettmi to judge all men at the last day."

Notes.—Matt. xxiv. 3, 29, 36 : Time of His coming unknown,

"yet it might afterwards be revealed to St. John." 1 Thess.
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iv. 15, 17 : The exposition given of the order of events in this

passage is that commonly received by representatives of the

post-millenarian view, and significantly passes by the doctrine

of the two resurrections, so conspicuous in Pre-millennial

Adventism.

In honour the fact must not be ignored that in one

of the three standards, viz., the Notes, the whole Pre-

millennial Adventist system of Bengel is reproduced

with a long chronological outline worthy of Miller or

Cummings, fixing the Second Advent at June 18,

1836, and carrying the Millennium forward to A.D.

2836, when Satan would be loosed for a little time.

Is it legally incumbent to believe this ? No; for

—

First, history proves it is false. The blindness of

Roman Catholic faith in accepting the dogma of

Papal infallibility, and shutting one's eyes to the

fact universally recognized that Pope Honorius was

anathematized by a General Council as a heretic, has

not happened in part or at all to our Protestant

Israel. Second, while Wesley gives his whole exposi-

tion of the Apocalypse after Bengel, he states, in his

introductory Notes, " Every part of this I do not

undertake to defend." So far as his views are legally

authoritative, the latitude he here claims for himself

is certainly secured legally to us. Again, amid the

solemn imagery of the Dragon, the Beast and the

False Prophet, in CXX. v. 3, he says: "How far these

expressions are to be taken literally, how far figura-

tively only, who can tell'?" This disclaimer is his

own. Nothing like it is found either in Bengel's
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Gnomon or his Ekklarte Offenharung. Thirdly, the

brief references in the other standards to the Second

Advent are opposed to the pre-millennial view, espe-

cially the unequivocal and conclusive statement of

Article III. of the simultaneousness of the General

Judgment and of the Second Advent. Christ " as-

cended into heaven, and there sitteth until He
RETURN TO .JUDGE all men at the Last Day," or, as it

is in the Apostles' Creed, " Thence He shall come to

judge the quick and the dead."

The pre-millennial view implies that the world is

growing worse. Methodists, with other evangelical

churches, are much encouraged by success in their

work to make it better. The pre-millennial view is

a reflection on the administration of the Spirit as a

failure, needing the reappearance of our Incarnate

Lord to supply the defect. Methodists, with better

faith, "believe in the Holy Ghost." The pre-millennial.

view represents Christ as literally enthroned in

Jerusalem, or some such place. Methodists remember

with satisfaction His words, " My kingdom is not of

this world." Many Pre-millennial Adventists antici-

pate the settling of converted Jews in Palestine.

Most Methodists consider they would be better off in

Christian homes in Anglo-Saxon lands, and prefer to

regard the gorgeous imagery of their restored glory

in prophecyas prefiguring what is of infinitely greater

importance than any earthly conditions and more

appropriate to the broader economy of grace, viz., the

widening of the first and typical covenant made to
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Israel into the riches of spiritual benefit of priesthood

and kingship offered to Jews and Gentiles in the new
covenant of our Lord and Saviour Jesus Christ.

4.—THE GENERAL RESURRECTION.

" All that are in their graves shall hear the

voice of the Son of God and shall come forth."

Notes.—Mark xii. 27 : If God be the God not of the dead

but of the living,
'

' there must needs be a future state of bless-

edness and a resurrection of the body to share with the soul in

it." Luke XX. 38: " T/ie body is an essential part of man.'^

The relation of God as the God of the living implies its resur-

rection. 1 Cor. XV. 20 : The resurrection of Christ is the earn-

est, pledge and insurance of their resurrection who slept in

Him, even of all the righteous. It is of the resurrection of

these, and of these only, that the Apostle speaks throughout

this chapter." 1 Cor. xv. 38 : To every seed its own body.

Not only peculiar to that species, but proper to that individual,

and arising out of the substance of that very grain. 1 Cor. xv.

42, 44 : The resurrection body is " utterly incapable of either

dissolution or decay." "It is endued with qualities of a

spiritual nature, like the angels of God." 2 Cor. v. 4: "Not
that we would be unclothed ; not that we desire to remain

without a body. Faith does not understand that philosophical

contempt of what the wise Creator has given."

On the doctrine of the resvirrection we obtain from

the eastern fathers more spiritual, and from the Latin
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Church, as on several other doctrines, more material-

izing, interpretation. The former are probably the

most prevalent among more thoughtful Protestants.

The idea of exact identity of particles is generally

pronounced irrational and impossible. It is not

taught in the Standards. The certainty of the resur-

rection is taught in the Scriptures, but it forms the

culmination in the series of supernatural events. In

a certain sense, at the beginning of the series, we

have Christ coming into human life in normal condi-

tions. At the end we have His people released from

the sufferings of such conditions. At the beginning,

Christ coming from heaven to earth ; at the end, His

people coming from earth to heaven, the completion

of His work, " to wit, the redemption of our body."

The climax of the resurrection can no more be under-

stood than the initial miracle of the incarnation.

5.—THE GENERAL JUDGMENT.

The general judgment following the resur-

rection will be both universal and individual.

It will be before the universe a vindication of

the Divine administration and a determina-

tion of individual rewards and punishments

according to the deeds done in the body.
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Articles.—III: "Christ ascended into heaven, and there

sitteth nntil He return to judge all men at the lad day."

Notes.—Rom. ii. 5 :
" When God sliall be revealed, then

shall also be revealed the secrets of men's hearts. " Rom. ii.

11 : "He will reward every one according to his works. But

this is well consistent with his distributing advantages and

opportunities of improvements according to His own good

pleasure." 1 Cor. iii. 13 : "The strict process of that day by

fire will try every man's doctrines whether they come up to the

Scripture standard or not. Here is a plain allusion to the

flaming light and consuming heat of the general conflagration.

But the expression when applied to the trying of doctrines and

consuming those that are wrong, is evidently figurative, because

no material fire can Jiave such an effect on what is of a moral

nature. This text is so far from establishing the Romish

Purgatory that it utterly overthrows it. For the fire here men-

tioned does not exist till the day of judgment." Heb. ix. 27 :

After this the judgment. " Of the great day. At the moment
of death every man's final state is determined. But there is

not a word in Scripture of a particular judgment immediately

after death."

Sermons.—XV., ii., 2 : "If we consider the number of per-

sons who are to be judged, and of actions which are to be

incjuired into, it does not appear that a thousand years will

suffice for the transactions of that day ; so that it may not

improbably comprise several thousand years. But God shall

reveal this also in its season." XV., ii., 10 11: "It is

apparently and absolutely necessary for the full display of

the glory of God, for the clear and perfect manifestation of

His wisdom, justice, power and mercy toward the heirs of

salvation, that all the circumstances of their life should be

placed in open view, together with all their tempers, and all the

desires, thoughts and intents of their hearts. Otherwise, how
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would it appear out of what a depth of sin and misery the grace

of God had delivered them?" " It will be abundantly suffi-

cient for them that all the transgressions which they had com-

mitted shall not be once mentioned unto them to their disad-

vantage, that their sins, and transgressions and iniquities

shall be remembered no more to their condemnation." LI.,

III. , 1 : "It now remains that, being no longer stewards, we
give an account of our stewardship. Some have imagined this

is to be done immediately after death, as soon as we enter into

the world of spirits. Nay, the Church of Rome does absolutely

assert this
;
yea makes it an article of faith. And thus much

we may allow, the moment a soul dyops the body and stands

naked before God, it cannot but know what its portion will be

to all eternity. It will have full in its view either everlasting

joy or everlasting torment, as it is no longer possible for us to

be deceived in the judgment which we pass upon ourselves.

But the Scripture gives us no reason to believe that God will

then sit in judgment upon us. There is no passage in all the

oi'acles of God which affirms any such thing. That which has

been frequently alleged for this purpose seems rather to prove

the contrary, namely, Heb. ix. 27 : 'It is appointed for men
once to die, and after this the judgment ; ' for, in all reason, the

word ' once ' is here to be applied to judgment as well as death.

So that the fair inference to be drawn from this very text is,

not that there are two judgments—a particular and a general

—

but that we are to be judged, as well as to die, once only ; not

once immediately after death and again after the general resur-

rection, but then only ' when the Son of man shall come in his

glory, and all his holy angels with him.' The imagination,

therefore, of one judgment at death and another at the end of

the world, can have no place with those who make the written

Word of God the whole and sole standard of their faith.''
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6.—HELL.

Hell is a place of confirmed opposition to

God, a place of everlasting sin and of ever-

lasting punishment.

Notes.—Matt. iv. 22 : Gehenna, or Valley of Hinnom, with

its fires and its impurity explained to be "a fit emblem of hell."

Matt. XXV. 46 :
" It is particularly observable here, (1) that the

punishment lasts as long as the reward ; and (2) that this pun-

ishment is so far from ceasing at the end of the world, that

it does not begin till then." Mark ix. 44 : The fire, either

material or injiiidtely wm'se, that tormenteth the body, is not

quenched for ever." Luke xii. 40, 47 : The portion of the

unfaithful servant is an everlasting portion. His having much
knowledge will increase, not lessen his punishment. John

iii. 3 : If men reject Christ, " their eternal aggravated condem-

nation would be the certain consequence." 2 Thess. i. 9: " As

there can be no end of their sins (the same enmity against God
continuing), so neither of their punishment ; sin and its pun-

ishment running parallel throughout eternity itself. They

must of necessity, therefore, be cut off from all good and all

possibility of it." James v. 1, 2 Peter i. 12, 2 Peter iii. 7,

Jude 6, 7.

Sermons.—II., 10., V., i. : "Being already dead in spirit,

dead to God, dead in sin, man hastened on to death everlasting

;

to the destruction both of body and soul, in the fire never to

be quenched."

Laxity on the subject of retribution and laxity in

one's views of sin are reciprocal in their influence.
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"With growth of luxury and easy views of sin and lax

conceptions of obligation and law, there arises a

demonstrative protest against eternal retribution.

Men become restless under restraint, and God i&

charged with tyranny because He maintains His jus-

tice. But the doctrine of hell is so clearly revealed

in Scripture that its denial means the necessary

rejection of the Bible as authoritative. This doc-

trine has been prominent in the Methodist as in all

other revivals, and must have a prominent place in

the thought of all tnie, loving, faithful m blisters of

Christ, whose declaration is, " knowing therefore the

terrors of the Lord, we persuade men," who are less

concerned about saving their creed than about saving

souls as brands from the burning.

As in other departments of eschatology, so here

there are the two methods of interpretation—the

literal and materializing on the one hand, and on the

other the figurative. The latter implies no abatement

of the severity of the doctrine, and is probably most

widely followed.

The errors on this subject are Universalism, Con-

ditional Immortality, Post-mortem Probation and

Restorationism. To all of these the Standards are

unequivocally opposed.
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7.—HEAVEN.

Heaven is a place of confirmed harmony

with God, a place of everlasting holiness and

of everlasting bliss.

Notes.—Matt. v. 5 : "The righteous shall hereafter possess

the new earth wherein dwelleth righteousness." Matt. xxv.

46 : The reward of the righteous is everlasting life. Rom. viii.

21: The creation itself shall be delivered. "Destruction is

not deliverance. Therefore, whatsoever is destroyed or ceases

to be, is not delivered at all. Will then any part of the

creation be destroyed?" Into the glorious liberty— "the

excellent state wherein they were created." 2Cor. ix. 6: "God
will proportion the reward to the work and the temper whence

it proceeds." 2 Peter iii. 11: "Both the dissolution and the

renovation are ascribed, not to the one heaven which surrounds

the earth, but to the heavens in general without any restriction

or limitation." 2 Peter iii. 13 : New heavens and a new earth,

" raised, as it were, out of the ashes of the old. We look for

an entirely new state of things." Rev. vi. 7: "There is an

inconceivable variety in the degrees of reward in the other

world."

Sermons.—XV., iii., 3 : Renovation by fire described, " we
cannot now either affirm or deny this, but we shall know here-

after." XXVI., III., 8 : We pray for the coming of His ever-

lasting kingdom, the kingdom of glory in heaven, which is the

continuation and perfection of the kingdom of grace on earth.

Consequently this, as well as the preceding petition, is offered

up for the whole intelligent creation, who are all interested in

this grand event, the filial renovation of all things, by God's
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putting an end to misery and sin, to infirmity and death, taking

all things into His own hands, and setting up the kingdom

which endureth throughout all ages.

In the interpretation of Scripture references to

heaven there are the materializing method before

described, and its opposite, especially in dealing with

the gorgeous representations of the Apocalypse, with

its harps and crowns and golden streets. In slighting

the former we must not, however, forget the strong

presumptions there are in favour of our renovated

world being literally the abode of the ransomed ; not

the earth alone, for it must be too small for the multi-

tude which no man can number, the great majority

of the human race, but the whole creation waiting

with us for adoption, the redemption of our body.

Wesley, in the passages cited from the Standards,

seems clear on this point, though in Sermon XV. he

hesitates :
" We cannot now either affirm or deny this,

but we shall know hereafter." Still, in general, his

statements are positive, and agree with Beet on Rom.

viii. 22, " If our exposition be correct, these verses

teach plainly that the world beneath our feet will be

rescued from the curse of sin to be our eternal home."
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CHAPTER VII.

PEII!^CIPAL CREEDS.

1.—ECUMENICAL.

1. The Apostles' Creed. Developed between the first and

the eighth centuries.

2. The Niceno-Constantinopolitan, 325 and 381.

3. The Chalcedon, 451.

4. The Athanasian (not drafted by Athanasius). Western

formula of about the fifth century.

2.—GREEK.

1. The Orthodox Confession prepared by Peter Mogilas, 1643.

2. The Decrees of the Synod of Jerusalem or the Confession

of Dositheus, 1672.

3. The Russian Catechisms, 1839.

3.—LATIN.

1. The Canons and Decrees of Trent, 1563.

2. The Creed of Pius IV., 15(34.

3. The Roman Catechism, 1566. In favour with the Domin-

icans but not with the Jesuits, on account of its

Thomist or Augustiiiian views.
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4. The Bull C^m occasione, 1653.

5. The Bull Umgenitus, 1713.

The last two condemn the Jansenists, and virtually

commit the Roman Catholic Church to Semi-Pela-

ffianism.

6. The Dogma of the Immaculate Conception, 1854.

7. The Papal Syllabus, 1804.

8. The Vatican Decrees, 1870.

4.—LUTHERAN.

1. Luther's Catechisms, 1529.

2. The Augsburgh Confession, 1530.

3. The Cunfessio Variata, 1530. The Augsburgh Confession

enlarged and modified by Melancthon.

4. The Smalcald Articles, 1537.

5. Formula Concordue, 1577. An attempt to harmonize

Lutherans and Philippists (followers of Melanctiion),

more especially as to the Eucharist and Synergism.

6. The Saxon Visitation Articles, 1592. Strongly anti-Cal-

vinistic both as to the Eucharist and Pi-edestination.

5.—REFORMED OR CALVINISTIC.

1. The Confession of Basle, 1534

2. The First Helvetic Confession, 1536.

3. The Catechism of Geneva, 1541.

4. The Zurich Consensus, 1549.

5. The Geneva Consensus, 1552.

6. The Galilean Confession, 1559.

7. The Scotch Confession, 1560.

8. The Belgic Confession, 1561.

9. The Heidelberg Catechism, 1563.
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10. The Second Helvetic Confession, 1566.

11. The Canons of Dort, 1619.

12. The Westminster Confession, 1647.

13. The Cambridge Confession, 1648.

14. The Savoy Declaration, 1658.

15. The Boston Confession, 1680.

16. The Saybrook Platform, 1708.

The last four are Congregationalist, and represent

that type of Church Polity. In the earlier Swiss

Confessions, Zwinglian views of the Eucharist appear.

With these exceptions the foregoing symbols set forth

the Calvinistic view of Predestination, the Eucharist

and Church Polity.

6.—ANGLICAN.

Strictly speaking, the Anglican Church, so far as it

is Protestant, is to be associated with the Reformed

Churches of the Continent, from which it obtained

the teachings which brought about the English Refor-

mation. Its connection with the Lutheran Church

was very slight. Standard histories locate the Angli-

can Church under the head of the Reformed. How-
ever, as especially since the days of Archbishop Laud,

and increasingly so to-day, its divergence from the

Presbyterian *. hurch, both as to Predestination and

Clerical Order, is very marked, its symbols are here

given in a separate list

:

1. The Ten Articles of Henry VIII. Decidedlj'^ Romish,

but with the King substituted for the Pope.
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2. The Edwardine Articles, 1543.

3. The Thirty-nine Articles, 1563.

4. The Lambeth Articles, 1595.

5. The Irish Articles, 1615.

The last two creeds are decidedly Calvinistic as to

Predestination and Election. The last is chiefly the

work of Archbishop Ussher.

6. The Anglican Catechisms, 1662.

7. The Thirty-nine Articles, revised by the Protestant Epis-

copal Church of the United States, 1801.

These reaffirm the Thirty-nine English Articles,

except that in Article VIII. the mention of the Atha-

nasian Creed as co-ordinate with the Nicene Creed is

omitted, and Article XXXVII. is made general as to

the power of the civ'il magistrate.

7.—METHODIST.

1. Wesley's Notes on the New Testament, 1755.

2. Wesley's Sermons, First Series, 1771.

3. The Twenty-five Articles, 1784.

The Congregational and Baptist Churches have their

root in the Puritanism of the seventeenth century.

They are Congregational in polity and Calvinistic in

doctrine, so far as their early history is concerned.

Their independency, however, has allowed the widest

divergence in doctrine. It is probable that to-day the
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very great majority of Congregational Churches are

not Calvinistie. The Baptists are more conservative,

and are generally Calvinistie. With both the authority

of creeds is so lowered that they serve only as an indi-

cation of existing harmony of view, and not as restric-

tive Standards. The principal Congregational creeds

are the four above mentioned—Cambridge, Savoy,

Boston and Saybrook. The principal Baptist creeds

are The Confession of the Seven Churches in London,

1644, The Confession of 1688, and The New Hamp-
shire Confession, 1883.

COMPARISON OF METHODIST STANDARDS
WITH OTHER CREEDS.

In the following comparison, agreement when

stated cannot be regarded as absolute, as there are

divergences on minor points, not materially, however,

disturbing the consensus. Moreover, the attitude of

a Church, as indicated by its Standards, must some-

times be taken to be considerably modified by the

views of influential individuals or parties still in

communion with the Church. Further, the Stan-

dards themselves do not always agree. This is

especially true of the Anglican and Roman Catholic

Churches. The Methodist and Presbyterian Churches

respectively show the greatest doctrinal homogeneity

of all the leading denominations.
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Agreement and difference in the doctrines indicated

are as follows

:

Inspiration and Au- I All agree, it being understood that in the

thority of the Holy J Greek and Latin Churches tradition is

Scriptures [ co-ordinate in authority with the Bible.

Unity of God All agree.

The Trinity All agree.

Ci-eation All agree.

-r, ^ TAll agree, Calvinists emphasizing Divine
Providence - ° ' '^ °

I sovereignty more than others.

Fall and I>epravity ) .

^^

of Man J

Atonement by the\.,.

Sacrifice of Christ. J

agree.

Extent of the Atone-

ment

Methodism agrees with the Greek Church,

with the larger part of the Latin and of

the Anglican Churches, in general with

the Lutherans and the Congregational-

ists, with the Free-will Baptists and the

Cumberland Presbyterians—in all, with

more than three-fourths ofChristendom.

Faith

Repentance

All agree, it being understood that the

doctrine is supplemented in the Latin

Church by the doctrine of merit of works.

'All agree, except for the limited influence

of Antinomianism in Protestantism and

for the association of penance with

merit of works in the Latin Church.



1.38 DIGEST OF THE DOCTRINAL STANDARDS

Oood Works

Methodism, Romanism and Calvinism on

this subject are at three points of a

triangle, Calvinism lowering the signifi-

cance of good works not in Christian life

but in relation to Justification, Method-

ism emphasizing this importance, and

Romanism differing further in attach-

ing expiatory merit to good works.

r All agree, except where Prelatical Churches

Regeneration ' and High Church Lutherans teach Bap-

[ tismal Regeneration.

Justification

AH Protestants agree. The Latin and

Greek Churches make Justification sub-

jectively to be identical with Sanctifica-

tion.

Entire Sanctifica-

tion

[Methodist Standards are alone in the

sense that their teachings are not pre-

sented in any other creed. The doc-

trine, however, has been held in varied

form by representative theologians in

all ages of the Church.

Witness of the Spirit -

Methodist Standards are alone with modi-

fication above stated, a marked approxi-

mation to the Methodist view, however,

characterizing the doctrine of Assurance

in the Reformed Churches.

The Church j All non-Prelatical Churches are agreed as

I to its comprehensiveness.
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r All non-Prelatical Churches are agreed in

The Ministry < rejecting Apostolical Succession and in

[ maintaining the unity of Clerical Order.

The Eucharist

'Methodism agrees with the Reformed

Churches, including the Anglican, in

accepting the Calvinistic doctrine. It

rejects the Zwinglian view of the

Eucharist being simply a memorial ser-

vice, and the Lutheran view of Consub-

stantiation, and the view of Transub-

stantiation found in the Latin and

Greek Churches, and to a large extent,

though inconsistently, in the Anglican

Church.

Baptism

Methodism agrees with all the Reformed

Churches, except with the Baptist, as

to mode and subjects.

The Sabbath
JAll agree, so far as the doctrine has been

I formulated.

The Post- millennial

Advent of Christ.

All agree, it being understood, however,

that Pre-millennial Adventism is mak-

ing some advance in the Presbyterian

Church and more among Low Church

Anglicans, and that it has taken organic

form in the Adventist Church of the

United States.

General Resurrec-\ . ,,

tion
agree.

General Judgment . . .All agree.
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I'All agree, except that the Calvinistic

Churches studiously ignore the doc-

trine, probably because of what is

deemed a perversion of it by the accre-

Hades ^ tion of the doctrine of Purgatory, and

except that in the Latin Church, and in

a less materialistic form in the Greek

Church, the doctrine of Purgatory is

maintained.

I^All agree, divergence as to continuance of

Hell - retribution characterizing individuals,

{ and not creeds.

Heaven All agree.

It thus appears that, taking the above syllabus

ol' twenty-six doctrines, they may approximately be

classified as follows

:

In fifteen all standards are agreed, although in six

of these the doctrine universally accepted is supple-

mented by special views.

In three, additional to the fifteen, all Protestants

are agreed.

In four there is a cleavage running more or less

through all churches, especially in the case of the ex-

tent of the Atonement. Among Protestant churches

there is marked diversity as to the Eucharist, Bap-

tism and the doctrine of good works.

In two Methodism stands alone.

To every man of a catholic spirit the above degree

of consensus must be regarded as very gratifying,
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even after recognizing the fact that outside of this

syllabus there is a considerable list of dogmas very

conspicuous in Roman Catholic theology but which

are rejected by Protestants as unscriptural. Such

are the Mediation of Saints, the Primacy of Peter,

the number of Sacraments, Prayers for the Dead, the

Immaculate Conception of the Virgin, and Papal

Infallibility.

It must again be stated that the foregoing is only

an approximate comparison. If fulness of detailed

statement were given, the work would expand into

more than one large volume of historical theology.

Again must the principle of catholicity be stated as

presented by Wesley, that there should be charity

independently of differences of opinion. Thus do we

secure " the unity of the Spirit in the bond of peace."

In as many as are so disposed, even though found

in different communions, is Christ's prayer already

answered, " That they all may be one."
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